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FOREWORD 


Yogavasishtha is a magnificent and well-known work on 
Vedanta Philosophy containing nearly 28,000 verses. Its poetic 
excellence and the depth and grandeur of its exposition of 
Vedanta Philosophy have earned for the work a very high 
place among spiritual literature. Its authorship is traditionally 
attributed to Valmiki and its teachings are in the form of 
spiritual instructions imparted by Sri Vasishtha to Sri Rama, 
the hero of Ramayana. During the course of the teachings, Sri 
Vasishtha imparts to Sri Rama the spiritual instructions of Sri 
Krishna to Arjuna in the battlefield in a future age, which 
dialogue is presented as being foreseen by the all-knowing Sri 
Vasishtha. Thus the narrative avoids any apparent anachro- 
nism. But, Vasishtha’s version of the Gita expounds only the 
Vedantic philosophy treated extensively in the rest of the work 
and has no similarity to the other teachings of the 
Mahabharata version of the Gita. The Gita, being one of the 
three important canonical texts of the Vedanta, has been interpre- 
ted by Advaitic Commentators beginning with Shri Sankara- 
charya as advocating Jnana as the ultimate means to liberation. 
In that sense, we may conclude that Vasishtha’s version deals 
only with the Wisdom Teachings of the Gita and that too, in 
their purest form. This important portion of the Yogavasishtha 
is published for the first time with an authentic English 
rendering by a person who has devoted his life to the study and 
practice of Vedanta, more particularly, Yogavasishtha. 
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PREFACE 


Bhagavan Vasishtha, while instructing Sri Rama in Atma 
Vidya, also teaches what Sri Krishna will teach to Arjuna in 
the battlefield in a future age. Sri Krishna-Arjuna dialogue is 
described in seven sargas consisting of 254 slokas. This 
version of the Gita in the Yogavasishtha (Nirvana Prakarana — 
Purvardha — sargas 52 to 58) has great utility in several ways. 
On the strength of it, the main teaching of the Gita can be 
correctly determined. Further, the teachings of Jnanayoga are 
not found in a complete form in the Mahabharata version of the 
Gita. The Yogavasishtha version has completeness. Arjuna 
imbibes the teachings and becomes a jivanmukta, worthy of 
even being cited as an example by Vasishtha to Rama. 
Arjuna’a main problem, viz., anguish over the death of the near 
and dear in the battlefield is more fully addressed, and Arjuna 
is told that life and death make no difference in the spiritual 
plane. Arjuna’s declaration ‘My delusion is gone’ is also more 
convincing. Krishna's teaching can dispel the delusion of not 
only Arjuna but of others as well and that is the reason for the 
current publication. The reader may find that there is greater 
transcendental flavour in the Yogavasishtha version of the Gita 
than in the Mahabharata version. In the former, the Supreme 
Reality addresses the soul and in the latter, the Supreme Lord 
addresses the devotee. Since the teachings of the Yoga- 
vasishtha version of the Gita are more in conformity with those 
of Sri Vasishtha, a summary of his main teachings is furnished 
in Section I of the work to enable the reader to better 
understand the Gita that follows later. 
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SECTION - I 


VASISHTHA’S TEACHINGS 
armaga: fea afasage ye: | 
aleasaga wea a yet a afaeata 
Ngan aera) 


Sri Vasishtha’s teachings to Sri Rama in Dasaratha’s assembly in the 
presence of Sri Visvamitra and other seers are as sublime as those of 
the Upanishads, as complete as those of Sri Shankara, as incisive as 
those of post-Shankara thinkers, as fruitful as those of Bhagavan 
Krishna to Arjuna. If yet, the Yogavasishtha appears as a vast wild 
forest of ideas which has no proper arrangement and which is 
fobidding by the very nature of its size to some scholars, the reply is, 
that the same work appears as a well-executed and finely proportioned 
piece of art to a reader with a different perspective. What Vasishtha 
says of worldly life applies to his own work. The world is a strange 
creeper that has both bitter and delicious fruits to give — bitter to some 
and delicious to some others. The world is all darkness to the blind 
and to the one with vision, it is a vivid spectacle. 

Prince Rama is thoroughly disillusioned with life and if he does 
not choose to end his life, it is because the wise ones do not approve of 
it. Visvamitra comes to the court of Dasaratha to seek his permission 
to take Rama with him for the protection of the Yajna to be performed 
by him. Rama is in no mood to accept any responsibility and paints a 
gloomy picture of life, as no one else has done before or since. 
Visvamitra is happy. If so exalted a soul like Rama experiences a 
psychic turmoil, it can be only a precursor of some good transforma- 
tion. Visvamitra asks Vasishtha, the family preceptor of the Ikshvakus 
to impart to his pupil Rama the knowledge of that sublime Truth 
which Brahma had taught to both of them on the slopes of Meru far 
earlier, so that Rama, equipped with spiritual vision, would face 
problems of life with poise and wisdom. Vasishtha’s counsel to Rama 
in the assembly lasts for thirty days and Rama declares at the end of 


the instruction that he is absolutely at peace within himself and is 
ready for any task that awaits him. 

Unlike any other spiritual preceptor in the whole world, Vasishtha 
finds it necessary to assure the seeker that self-realisation is attainable 
through one’s own effort and neither fate nor any other factor can 
thwart one’s effort and for this: purpose takes up for complete 
exposition the question of fate vs. free will. 


1, Daivam vs. Paurusham or Fate vs. Free Will 


All worldly goals of life and attainable by the soul’s entire 
effort directed in a disciplined manner towards those goals. 
The bliss of liberation wells up in the heart of only that person 
who is capable of utmost exertion. Only persons who have not 
tasted the fruits of exertion become staunch votaries of daivam, 
fate. If a person longs for a thing, keeps striving towards its 
attainment steadily and does not call off the effort in the 
middle, he certainly achieves the thing. Whoever he is, Indra or 
Vishnu or Shiva, he has attained that position only by virtue of 
effort. 

Purusha’s effort falls into two categories — the effort of the 
past, the effort of the present. That which is the result of the 
past effort can be set aside by the present effort. Only, the 
present effort has to be determined and well-directed. Well- 
directed effort is the one which is made in accordance with the 
scriptural teachings and precepts of the wise elders. To ensure 
the same, the aspirant must cultivate the study of the scriptures 
and seek the company of the wise. The individual adhering to 
this advice becomes a superior person — purusha — with all 
faculties fully developed and integrated. The effort of such a 
purusha, superior person, is capable of achieving anything. 

The initial step towards the achievement of a goal is 
physical effort. The purusha’s effort is of two forms — that 
which is in accordance with scriptural precepts and that which 
is of opposite nature. The effort in accordance with the 
scriptural precepts is productive of result. The other one ends 
in failure. The contest between past effort (fate) and present 
effort (free will) is akin to the fight between two goats. Victory 
belongs to the stronger. The consequence of the sinful past 
deed can be nullified by the present righteous act. The present 
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righteous effort must continue till the past sinful blemish is 
wiped away. Righteous deed certainly washes away the past 
sin. 

What is the point in getting stuck in the mire of samsara 
and wallowing in it endlessly? Through superior effort, you 
must ignore daivam, fate, which is really non-existent and get 
out of samsara like the lion from the cage. Daivam is virtually 
non-existent and summon your superior will. Success turns 
away from those who complain that fate has wronged them. 
Persons who take refuge in fate remain helpless victims and 
fools. If the past effort is a child, the present effort is a grown- 
up youth and in the fight between the two, the youth wins. The 
present effort is necessarily more efficacious. 

The purusha must make effort to attain correct discrimina- 
tory sense. He should seek to understand the valuable precepts 
of the scriptures. One must practise the discipline taught in the 
scriptures even from childhood and in full measure. One must 
acquire virtues. Such a person surely attains the intended goal. 
In fact, if people are not victims of indolence, who would not 
be either rich or learned? Because of the pervasive malady of 
indolence, the world is full of destitute and ignorant men. 

The ignorant person, who is unable to wash off the stain of 
past misconduct by the present virtuous deed, ceaselessly 
undergoes pleasure and pain, goes to heaven or hell as bidden 
by God and lives on as helplessly as an animal. On the other 
hand, the self-confident person ever engaged in righteous 
deeds rushes out of the prison-house of delusion like a lion 
from the cage. One has to act under all circumstances in 
accordance with the precepts of the wise, regardless of 
pleasure and pain. To such a person, jewels in hundreds as 
from the ocean, come his way unasked. 

The purusha’s effort is the one which is exclusively 
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pursued by the wise aspirant and which definitely secures the 
aim and such an effort, directed in accordance with scriptural 
precepts, is fruitful. Such an effort leads one to the attainment 
of supreme wisdom and bliss. The wise ones from whom the 
scriptural knowledge can be attained have to be sought out and 
adored. The three means through which worldly, religious and 
spiritual aims are attained are one’s effort, scriptural knowl- 
edge and Guru’s guidance. Daivam has no role in this scheme 
of sadhana. The worldly experience confirms even to a child 
that only effort is fruitful. He alone who walks towards the 
destined goal reaches it and not the one who keeps quiet. If the 
asuras have been vanquished, the worldly order has been 
properly restored and new worlds created, it is all achieved 
through effort, by Vishnu. Whoever is great has become so 
only through mighty effort. 

There is no such entity called daivam and it has not been 
experienced like mind, intellect, etc. When something good or 
bad happens to a person, the term is used to offer him 
consolation, It is a concept used to describe an experience that 
has befallen a person in the past. Properly speaking, daivam is 
the consequence of past acts performed with single-minded 
interest. So, past karma generates vasana and vasana has mind 
as its seat. Mind is not different from Consciousness and 
Consciousness is the Purusha. Ultimately there is no such 
entity as daivam apart from Purusha and Purusha is capable of 
achieving everything through present proper effort. 


2. Vasanas, Good and Bad 


Daivam manifests as vasanas and vasanas impel the 
individual to act in various righteous and unrighteous ways and 
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what can the helpless individual do is the question that arises. 

Vasanas do influence the mind and lead it but purusha’s 
effort can counter it and is always capable of enabling him to 
attain abiding happiness. The vasanas of the past are of two 
types — auspicious and inauspicious. A person may have either 
of the two or both. If auspicious vasanas happen to dominate 
the mind, the same type of vasanas progressively lead one to 
the laudable beautitude. If auspicious vasanas take hold of the 
mind, one must conquer them through serious effort. Who are 
you? you are a sentient being. How can something else 
influence you, enslave you? The vasanas flow along two 
different channels — auspicious and inauspicious channels. 
Through one’s effort, the vasanas must be made to flow along 
the auspicious channels. If at a moment, the flow is along the 
inauspicious channel, through earnest effort, the flow should 
be stemmed and turned to the other channel. Mind is like a 
child and when prevented from a particuar line of action, it 
leaps to the opposite line. Since mind is childlike, one has to 
bring it under control in stages and not at once. 

What one has to do always is to strengthen the auspicious 
vasanas. When good vasanas manifest spontaneously in the 
mind, one can infer that one’s effort has borne fruit. At all 
costs, the practice of strengthening the auspicious vasanas 
must continue. If, in a particular situation, one cannot be sure, 
one should adhere to the course which is known to be auspi- 
cious. Auspicious vasanas, well strengthened, confer great 
good on one. As long as one has not intuited the pure 
Consciousness, one’s judgement in regard to one’s conduct 
should be based on scriptural advice and Guru's instructions 
and auspicious vasanas should continue to be strengthened. 
But, when one has intuited the pure Consciousness — the 
Reality — auspicious as well as inauspicious vasanas should be 
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discarded. Follow the righteous means taught by the wise and 
after having attained the exalted sorrowless plane, discard all 
the vasanas, the virtuous ones as well. 


3. The Qualifications of the Seeker 


The seeker of Truth should approach, with due modesty, 
the man of wisdom who has been recognised as such by good 
persons and seek to know from him in an appropriate manner 
the Reality. The preceptor’s instructions should be accepted in 
faith and acted upon by the seeker. 

The proper seeker is one who is capable of examining a 
view in the light of clarifications given earlier and later and 
determining its correctness. 

The mansion of moksha, liberation, has four gate-keepers — 
sama, tranquillity; vichara, enquiry; santosha, contentment: 
and sadhusanga, company of the wise. One should acquire the 
friendship and support of all the four or at least one of them. 
Friendship with one of the four at least should be cultivated 
through intense effort. If one becomes friendly, the others also 
become friendly in due course. 

Through serenity (tranquillity) is attained peace, bliss and 
beatitude. It dispels all delusion. To one whose mind is imbued 
with serenity, even an enemy turns into a friend. Serene mind 
is akin to the moon and a pure heart is the surging ocean. The 
greatest riches of the world cannot delight the heart as much as 
the blessings of a serene mind. As darkness perishes at the 
onset of dawn, all the hardships and ordeals and afflictions 
disappear before a serene mind. Even crude animals have trust 
in the person with a serene mind, as in the mother. A person 
derives not so much happiness from elixir or the embrace of 
Lakshmi as from the still serene mind. It is serenity that cures 





8 Srimad Bhagavad Gita 


one of mental and physical afflictions. Neither animals nor 
rakshasas adopt a cruel disposition towards a serene person. A 
king shines in greater splendour when he possesses a pure heart 
and a serene mind. 

He is serene who does not get elated or depressed at the 
experience of happy or unhappy things. He desires not, hates 
not anything and is evenly disposed towards all beings. His 
mind is cool like the moon, whether he is participating in a 
funeral or a festival. He who is inwardly cool, is not attached to 
external delights and attends to the task on hand, is a serene 
person. Serenity is the crown of all virtues and the chief 
adornment of the man of wisdom. Alike in distress and danger, 
the serene man triumphs. 

The person who has acquainted himself with the basic 
approach of the scriptures should constantly pursue enquiry. 
The intellect sharpened by enquiry intuits the Supreme. For the 
malady of samsara the only cure is enquiry. In all difficult 
circumstances, the wise person takes recourse to enquiry. 
Through enquiry, the undesirable is avoided and the auspicious 
is attained. Persons trained in the enquiring disposition do not 
get drowned in the ocean of misery. Such persons really 
manage to achieve the great fruits of life. The person in whose 
heart rationality manifests like a lotus blossom, has the 
majestic appearance of the Himavan. Those who are not 
capable of rational analysis must be kept away and the aspirant 
should not mix with such persons. The worldly phantoms, like 
the devil created by the child’s imagination, cease to torment 
when rationally analysed. The rational seeker does not seek or 
avoid, involve in action or escape. He looks at’ the happenings 
of life like a spectator. 

Even when faced with danger, the rational seeker should 
enquire, “Who am I?’ ‘Who is experiencing samsara?’ and 
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reflect on the appropriate remedy. A king ascertains whether a 
particular course is fruitful or not only through enquiry. The 
spiritual truths taught by Vedanta can be understood only 
through proper enquiry. The man without vision is not so blind 
as the man without rational understanding. The rational man 
can see even in darkness, can see even distant things. Such a 
rational disposition should not be discarded by one even for a 
second. Mind is an animal that has fallen into the pit of 
samsara and through your own rational enquiry, lift it to safety. 
Vichara, enquiry, is only a rational analysis of the notion ‘I’ 
and the means by which one has become subject to samsara. 
Without such enquiry, Reality is not understood. Through the 
understanding of Reality, one experiences peace, bliss and 
deliverance from all sorrows. 

He who possesses santosha, contentment, attains realisa- 
tion of Truth and experiences great peace. To contented men, 
even sovereignty over earth has no attraction. He is contented 
who craves not for the unattained and remains satisfied with 
the attained. Dangers are ready to waylay the man who remains 
ever uncontented. The mind that remains uncontented and is 
pulled away by desire, does not reflect on the Truth, He whose 
mind is fully contented, even if his external possessions are 
meagre, enjoys the happiness of an emperor. One should 
contemplate the blissful and all-pervasive Self and with effort 
discard desire for everything. A contented mind acquires 
firmness and frees itself from ailments. People are happy to see 
the countenance of a contented person and even the celestials 
offer prostrations to him. 

In all spheres and more so in the release from samsaric 
sorrow, what helps one most is sadhusanga, contact with the 
wise. The tree of the company of the wise brings forth the 
flower of viveka, discriminative vision and persons who care to 
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nurture such a tree are sure to have the fruits of rare treasures. 
If only there is the company of a wise person, disaster turns 
into a festive occasion. Even in hardships, one should not be 
oblivious to the need for wise guidance. Wise persons, like the 
seer, illuminate the dark path. If a person bathes himself in the 
waters of the benign looks of a wise seer, what need has he for 
doing charity, going on pilgrimage, pursuing penance and 
performing sacrifice? One should treasure the wise person as a 
man of penury treasures a jewel. Such a person should be 
sought after by all means, for verily he is the sole saviour from 
samsara. 

In fine, Santosha, Sadhusanga, Vichara and Sama are the 
only means that can rescue a person from the ocean of samsara. 
If santosha is the greatest attainment, sadhusanga is the 
ultimate refuge, vichara is the highest wisdom and sama is the 
truest happiness. He who acquires these efficacious means 
transcends samsara. If one is able to acquire one of the four at 
least, the others also are attained in due course. Summon your 
entire effort and acquire one at least. As long as you do not 
acquire these traits, no God or celestial being can help you. A 
person who is endowed with such faith, in full measure, is the 
one who is fit to receive spiritual instruction. 


4. Bondage and Liberation 


All the world, sentient and insentient, at the end of a kalpa, 
aeon, ceases to exist as a dream in sleep and a state of oblivion 
ensues. There is bare existence. It is neither luminous nor dark, 
neither manifest nor expressible. It is uncognisable. Wise 
people refer to it as Ritam, because it is knowable through 
scripture only, Atma, because it represents the innermost 
nature of a person, Param, because it is supremely real, 
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Brahman, because it is the greatest, Satyam, because it is 
experienced as everlasting by men of wisdom. The Atma at the 
commencement of creation alienates itself, as it were, and 
turns into the despicable jiva. The self-conditioned jiva 
through its tendency to imagine becomes manas, mind, in the 
same way as the placid water of the lake converts into a 
moving ripple. The manas, owing to its constant indulgence in 
imagination, has created the vast world-spectacle akin to a 
juggler’s show. As a bracelet has no name or form apart from 
those of gold, the jagat has no name or form apart from those 
of Brahman. Bracelet exists as gold and jagat exists as 
Brahman. Let it be termed as sat, real, or asat, unreal, it is akin 
to the stream-like mirage. 

The cause of illusory creation is termed as Avidya, since it 
is removed by Vidya, Samsriti, because of transmigratory 
nature through birth and death, Bandha, bondage, because it 
destroys the soul’s independence, Maya, because of its illusory 
tendency, Moha, because of its delusive potency, Mahal, as it 
is difficult to transcend, Tamas, as it has the trait of veiling the 
Reality. What precisely is bandha, bondage? The drashta, 
seer, alienates partially his intrinsic existence to the drasya, 
seen objective matter, and is dominated by it. He is in bondage, 
when the drsya holds sway over him. He is liberated, when the 
drsya no longer exists. The drsya, objective matter, comprises 
of jagat and the false notions, ‘I’ and *You’. As long as this 
objective complex exists, there can be no liberation. It cannot 
be wished away through such thoughts as ‘not this’. The 
thought that the world does not exist is another thought. 
Multiplication of thought only strengthens the mind. The sway 
of objective matter gets intensified. If the objective matter has 
real existence, it cannot be eliminated. The unreal cannot exist 
and the real cannot cease to exist. If there is un-self-conscious 
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seer, there is objective matter. 

The drsya, objective matter, cannot be got rid of through 
penance, meditation and japa. They are palliatives. If the 
matter is real, the jiva’s chit is bound to reflect it. The minute 
matter nurtured by the chit grows into a mighty world and the 
samsaric suffering persists. Even during spells of samadhi, the 
drsya exists in its potential form. The jivahood persists even in 
samadhi. Samadhi is akin to sleep and as a person rising from 
sleep experiences samsaric sorrow, so also the person who 
rises from samadhi. What is the gain obtained through sama- 
dhi, if sorrow will attack once again? As long as drsya exists in 
the form of subtle mind, prolonged spell of samadhi will be 
only akin to sleep. The sway of cognisance continues. If the 
mind exists even in the subtlest form, there follows the world- 
spectacle. Therefore, if the drsya is really existent, it cannot be 
eliminated. That it can be eliminated through tapas, dhyana, 
and japa, is ignorant folly. As the lotus-creeper exists in a 
subtle form in the lotus seed, the drsya, world-spectacle exists 
in a subtle form in the mind of the seer. It can assume any 
dimension, and as the demon fancied by the child harasses the 
child, the drsya ever subjugates the jiva. Drsya exists in a 
subtle form in the mind and at the appropriate time and place 
assumes mighty proportions. 

There is, however, a potent mantra through which the ghost 
of drsya can be totally annihilated, The drasya gets totally 
destroyed. Whatever exists really does not undergo complete 
destruction at any time. Though it outwardly ceases to exist, it 
exists inwardly in a subtle form like a seed. The seed develops 
into a world of space, mountains and rivers. If such a drsya 
were to exist, liberation would not be possible. But liberated 
souls who are entirely free from samsaric taint are seen to 
exist. Therefore, Vasishtha makes a grand affirmation and 
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proceeds to prove it later. The cosmos comprising of space and 
other elements and the jiva denoted by the expression ‘IT’ do not 
at all exist. Whatever is seen to be existing is immutable 
Brahman only. The Purnam, the Absolute, appears as emana- 
ting from Purnam, the Absolute, appears as abiding in the 
Absolute and merging in the Absolute. In truth, the Absolute 
ever remains as the Absolute. The world of matter does not 
exist, there is no seer and there is not sight. There is only all- 
pervasive blissful Chit, Consciousness. The world never came 
into existence, It is the creation of the mind as the dream-world 
is the creation of the dreaming mind. And this mind never 
came into existence. A non-existent entity appears as existent 
and has projected a non-existent world as existent. The 
Consciousness, getting alienated as object becomes object- 
oriented (Chetyonmukhatvam), Through the conviction that 
chetya, objective matter, does not exist, the Consciousness 
discards its objective orientation (a-chetya-chit-svaroopam). 
With the objective matter ceasing to exist, the Consciousness 
assumes its real form and abides as Self-Consciousness — as 
Consciousness exclusively absorbed in the Self. 


5. Jnanabhumis 


Realisation of Truth as well as ignorance of it have seven 
stages each, which have been otherwise termed as seven jnana- 
bhumis and seven ajnanabhumis. 

Consciousness abiding in its inherent state is termed as 
liberation and its swerving from that state is signified by the 
manifestation of I-cognition. In other terms, when I-cognition 
arises, Consciousness has swerved from its state. In the state of 
pure Self-Consciousness, desires and hatred do not manifest 
and so the Consciousness does not swerve from its inherent 
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nature. That is delusion when Consciousness swerving from its 
condition, cognises the object and gets involved in it. The 
interval between two states of I-cognition is a state when 
Consciousness remains as pure Consciousness bereft of I. If the 
‘T’ element is negated in the I-cognition, all perception of 
difference subsides and there is experience of pure Conscious- 
ness. 

Ajnana gets superimposed on such pure Consciousness and 
its manifestation has seven stages — Bija Jagrat, Jagrat, Maha 
Jagrat, Jagrat Svapna, Svapna, Svapna Jagrat and Sushupti. 
That state of awareness which one experiences on waking and 
in which there is no specific cognition is Bija Jagrat. The state 
of awareness in which cognitions, ‘I am the body’, ‘this object 
is for my enjoyment’ manifest is Jagrat. When the same 
cognitions manifest in an assertive manner and when there is 
intense attachment to such notions, it is Maha Jagrat. Either 
because of practice or incidentally, when one loses himself in a 
world of imagination during the waking state, it is Jagrat 
Svapna. That state in which dream is experienced for a very 
short duration and later recounted as such is Svapna state. That 
state in which dream is experienced for a long duration and 
which lingers on even in the waking state in Svapna Jagrat. 
When the above-said six states do not manifest, there is the 
inert state of Sushupti, in which future experience of joy and 
sorrow remain as potencies. 

Realisation of Truth or wisdom has seven bhumis or 
planes. The knowable Reality shines in its inherent nature 
beyond these seven planes. Realisation of Truth is the same as 
attainment of liberation. The jnanabhumis are: Subeccha, 
Vicharana, Tanumanasa, Sattvapatti, Asamsakti, Padartha- 
abhavana and Turiya. 
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Subeccha is the state when a person, as a result of 
dispassion, repents for his ignorant condition and sets out to 
know the teaching of the scriptures in the company of wise 
persons. 


Vicharana is the state when he practises dispassion and also 
follows the wise conduct as taught by the scriptures and the 
elders, 


Tanumanasa is the state when the mind becomes attenuated 
as a result of the steady practice of Subeccha and Vicharana 
and when he has developed a distaste for sense-objects. 


Sattvapatti is the state when, as a result of the continuous 
practice of Subeccha, Vicharana and Tanumanasa, the mind 
develops disinclination towards all external objects and abides 
in the real Self as Chit. 


Asamsakti is the state when, as a result of the regular 
practice of all the disciplines associated with the four planes, 
the mind remains unaffected by the fruits of deeds, righteous or 
unrighteous, and this is a state when the sattvic condition of the 
person manifests in a pronounced manner. 


Padartha-abhavana is the sixth state, when, in addition to 
the pursuit of disciplines aforesaid, the person gets absorbed in 
the Self and cognises not things, external or internal, and does 
so only at the instance of others. 


Turiya is the state, when, as a result of the intense practice 
of all the disciplines mentioned earlier, difference is not at all 
cognised and the person abides in the natual state of Con- 
sciousness. 
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Those who have attained this Turiya state are called as 
Jivanmuktas, liberated while living. Those who have gone 
beyond Turiya are Videhamuktas and they are dissociated from 
bodies. 


6. The Highest Realisation 


Of the wild creeper of Samsara, the body — the body that 
experiences all the vicissitudes of life — is the seed. Of the 
body, chitta — which is a victim of desires — is the seed. Chitta 
is the cause of the joys and sorrows of life. As the dream 
experiences are the creations of the mind, the waking world is 
also the creation of the mind. One’s own dream experience 
proves the fact. Whether it is the majestic body or the external 
panorama of the world, everything is emanating from chitta, as 
surely as pot is emanating from clay. 

But the tree of chitta — which is an uninterrupted chain of 
modifications — has two seeds. One is pranaparispanda, 
movement of breath, and the other is dridha-bhavana, intense 
imagination. When the pranic spurt takes place, and the nerve 
channels get excited, the chitt turns cognizant. When the pranic 
spurt does not take place, chitta remains still and uncognizant. 
Pranaspanda acting through chitta brings about the world- 
spectacle. If pranaspanda gets arrested, there is no world and 
there is bliss. Pranaspanda is just like striking the ball of 
samvid (cognition), and cognition, getting activated, pervades 
the external system. 

Another seed of the tree of chitta is dridha-bhavana, 
intense imagination, which causes vasana, tendency, to arise. 
That is vasana, which manifests on account of intensely 
pursued act without giving chance to the mind to think about 
the nature of the object. Spontaneous and sudden respose to a 
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situation or object is caused by vasana. When something is 
intensely imagined to the exclusion of other things, that very 
thing materialises. The individual is only an embodiment of 
vasanas. What he intensely desires, that he perceives and then 
gets deluded by it. Because of the impact of vasana, Con- 
sciousness descards its inherent nature and the jiva falls a prey 
to delusion, like the drunkard. The jiva has no samyak 
darshanam, perfect comprehension of Reality and as a result 
becomes susceptible to mental and physical afflictions. A- 
samyak darshanam, imperfect vision, is cognition of the non- 
self as self, imagination of the non-existent as the existent. 
This imperfect vision assumes the form of chitta. Repeated 
practice and intense contemplation of things nurtures the 
chitta, which is unsteady in nature and which is the cause of all 
samsaric sufferings. When impressions, ‘this is desirable’, ‘this 
should be discarded’, do not arise and when all objective 
contemplation is discarded, chitta does not manifest. When 
mind, as a consequence of the extinction of vasanas, no longer 
indulges in mentation, a-manaska (mindless state) sets in and 
the jiva experiences supreme peace. When cognition does not 
get projected, chitta does not manifest in the heart. When there 
is no longer contemplation of object, how can chitta manifest? 
Chitta is essentially the tendency to contemplate the object as 
existent and as capable of giving happiness. When a person is 
certain that the object is not fit for such contemplation, his 
heart is as pure as external space and how can chitta get formed 
in it? 

Contemplation of the object as non-existing and the 
resulting non-contemplation brings about the chitta-less state. 
Such a soul sees things as they are. He discards desires for all 
objects and, with a cool mind, reacts to external situations. 
Such a mind — even if it is reactive —- is deemed to be non- 
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existent. Vasanas and mistaken impressions of things as 
pleasant lead to formation of desire. When such a desire does 
not manifest, it is the chittaless state. In fact, the chitta of such 
an individual is called by the appellation ‘satva’. Jivanmukta’s 
mind is called ‘satva’ because he is no longer assailed by 
intense desires, which lead to rebirth. He is active like the 
potter’s wheel that rotates as a result of past momentum. The 
vasanas of the jivanmukta are akin to burnt seeds and cannot 
fructify in the form of rebirth, His vasanas are not passion- 
charged. Those whose minds have attained the ‘satva’ nature 
are enlightened souls, and at the extinction of their bodies, they 
remain as chidakasa. 

Thus, the tree of chitta has been described as possessing 
two seeds — pranaspanda and vasana. If one of the two is 
destroyed, the other too gets destroyed. They together contri- 
bute to the formation of chitta. They are related to each other 
like seed and sprout, and like flower and scent. Vasana 
activates prana and prana excites vasana. Together they 
constitute the seed, as it were, of chitta. Vasana prompts the 
cognition to rise, the cognition activates prana and pranic spurt 
brings into existence chitta. With one of the two getting 
destroyed, the other also gets destroyed. 

Both of them — pranaspanda and vasana — have samvedya, 
cognised object as their seed, since both originate in that only. 
Only from the mental conception of the object, pranaspanda or 
vasana manifests and that is why it is termed as the seed of 
both. When the samvedya, cognised object, is discarded 
mentally, pranaspanda and vasana get totally destroyed, like an 
uprooted tree. 

Samvedyam, the cognised object, is nothing but samvid 
exteriorised. To contemplate samvedya as non-different from 
samvid, cognition, is to discard the samvedya. Samvedya 
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manifests only because of samvid, that creates the objects seen. 
It is so, in regard to the object of day-dream, the vetala 
imagined by the child, the thief seen in a post. All the three 
worlds are the manifestation of the samvid and nothing else. 
When there is this conviction, there is dawn of samyak jnanam, 
correct knowledge and samvid (cognition of illusory object) 
disappears. Samvid and perception of manifoldness should be 
effectively removed through samyak jnanam. To allow the 
samvid to persist is to yield to samsara. To erase the samvid 
through correct knowledge is to get liberated from samsara. 
Samvid contributes to sorrow and negation of it to great peace. 

Would not the negation of samvid amount to ending up in a 
state of inertness? Samvid and inertness are opposed to each 
other and to negate samvid is courting inertness. How is this 
inertness got rid of? 

The pure Consciousness that dons the jivahood is neither 
the cognitive intelligence, samvid, nor the jada, inert matter. 
Those who have realised such a pure Consciousness are called 
jivanmuktas. Their Consciousness is akin to that of a child or 
dumb person and is not coloured by vasanas, In that state of 
Consciousness, one may indulge in a hundred acts and yet not 
be tainted by them. Through practice of nirvikalpa samadhi, all 
vasanas are got rid of and the realised soul experiences bliss 
welling up from within. Yogins abide in the state by refusing to 
cognise anything. By developing this perception, through 
effort, one must go beyond all sorrows. 

Samvid is the cause of all the worlds and through such 
realisation samvid gets negated. Of this samvid, which is like 
reflected image, san-matram, bare existentiality is the seed. 
Samvid rises up from san-matram, as efflugence from fire. 
This san-matram, existentiality, has again two forms. Mani- 
foldness is one form and homogeneity is another. Once the 
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san-matram is attained, the pure Consciousness neither gets 
destroyed nor passes into oblivion. The san-matra Conscious- 
ness has its seed in satta-samanya-koti, existentiality in barest 
form. It is beyond time, space and all conceptions. That is the 
primeval Consciousness, which has no beginning, no end and 
no seed as well. That is the cause of all creation, but has itself 
no cause. There is no purer or more blissful state of Con- 
sciousness. 


7. The Triple Disciplines 


The triple disciplines that have to be pursued for the 
attainment of the highest plane are tattvajnanam, knowledge of 
Truth, mano-nasha, extinction of mind and vasana-kshaya, 
eradication of vasanas. All the three practised together enable 
one to achieve the most difficult thing. One should, therefore, 
discard desire and practise the three disciplines assiduously. As 
long as all the three have not been practised together constantly 
and well, the goal will remain unattained. Only when these are 
practised together for a long time, they yield the desired fruit. 
If they are practised separately, one after another, even though 
for a long time, they are not productive of result. Even brave 
warriors fighting individually and not as an army, cannot 
vanquish the enemy. Wise persons practising the disciplines 
together cross the ocean of samsara. When the three disciplines 
are practised together perfectly, the knots of ignorance are cut 
asunder. Samsara is persisting through hundreds of births and 
is not vanquished, except through spiritual disciplines prac- 
tised for a long period. Therefore, one should practise all the 
three. 

Wise persons consider control of prana as equal to vasana 
tyaga. Therefore, control of prana also should be practised. 
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Mind ceases to be mind, when vasanas are discarded or prana 
is controlled. Prana is controlled through practice, over a long 
period in accordance with the precepts of the Guru and through 
practice of asana and diet control. Vasanas get discarded when 
one gets into the habit of seeing things as they are and doing 
things in a detached manner. Prana spurt is the cause of mind’s 
activity and therefore, wise men should endeavour to control 
prana. Though it cannot be done at once, one should make 
repeated attempts to tame the mind. Mind is not controlled 
except through appropriate disciplines, even as a rogue ele- 
phant is not tamed except through the spike. And there are 
plenty of efficacious means for the control of the mind and 
there are study of scriptures, company of the wise, renuncia- 
tion of vasanas and control of prana. These means are 
sufficient for control of the mind. Yet, if persons undertake to 
control the mind through practice of Hatha Yoga, they are 
surely throwing away the lamp and are trying to drive away 
darkness through other means. Such persons invite one grief 
after another and keep drifting without succeeding in the aim. 
One should discard these improper means and through practice 
of the triple means intuit pure Consciousness and transcend all 
sorrow. 


8. The Ways of a Jivanmukta 


When an aspirant exclusively devotes himself to the 
practice of the aforesaid spiritual disciplines, he attains to a 
liberated state. If he remains associated with body after 
liberation, he is a jivanmukta. If he remains dissociated from 
the body, he is a videhamukta. 

He is a jivanmukta, to whom the world becomes virtually 
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non-existent, even when he is engaged in various activities. He 
is a jivanmukta, who is asleep, as it were, even while he is 
awake and engaged in activities. He is a jivanmukta, whose 
radiating countenance changes not, whether he experiences joy 
or sorrow, and accepts things as they are. He is a jivanmukta, 
who is asleep even during the waking state and whose 
awareness is not tainted by vasanas. He is a jivanmukta, whose 
Consciousness does not get eclipsed by ahankara (egoity) and 
whose mind is not affected by the result of a deed, regardless 
of whether he is active or idle. He is a jivanmukta, who does 
not cause fright to other creatures and who is not frightened by 
them and who is free from excitement, jealousy and fear. He is 
a jivanmukta, who looks plain even though he is endowed with 
all faculties and who looks like being without a mind, even 
though he is endowed with one. He is a jivanmukta, who 
possesses a cool heart even when he is in the midst of various 
occurrences and remains unagitated by anything. 

The realised soul, when the body is devoured by time at the 
end of the ordained period of life, passes into a disembodied 
state. The illumined seer, in that condition, experiences no joy 
or sorrow, no light or darkness. He becomes one with cosmic 
elements and expresses himself through all their functions. In a 
relative sense, it is so, But there is no world. There is only 
Brahman and he remains as Brahman. 


9. The Importance of Yogavasishtha 


The aim of this summary is not to present all the teachings 
of Vasishtha found in the Brihad Yogavasishtha. Some of his 
main teachings have been given here and they are valid enough 
and complete enough to be a guide to an ordinary seeker. The 
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final teachings of Vasishtha are too subtle and an unprepared 
student is likely to treat his orations as verbal fantasy. 

Vasishtha himself attaches highest importance to his tea- 
chings. In his view, the Maharamayana is the greatest of 
scriptures. One gets enlightened by a mere study of it. A deep 
student of it becomes liberated and attains jivanmukti. Even as 
the dream world disappears on waking, the wide world seen 
before us ceases to exist, in the light of the teachings of his 
work. This work teaches the highest spiritual wisdom and what 
does not exist here, exists nowhere, The work has literary 
charms and is studded with interesting stories and illuminating 
allegories. If a seeker takes to the study of it, he has no need for 
penance, meditation and japa. Repeated study of the work 
makes one more and more enlightened, more and more 
exalted. The mind gets exceptionally refined and the person 
attains extraordinary understanding of the scriptural truths. The 
deep-rooted notions like ‘I’ and ‘world’ totally disappear, as 
darkness before the luminous sun. Whatever he teaches, 
Vasishtha has fully and clearly experienced. His teaching is: 
Do attain the knowledge of the Supreme. Only through 
supreme knowledge liberation is attained. Knowledge destroys 
ignorance and knowledge frees one from all sorrows. The man 
of wisdom alone is happy. The man of wisdom alone truly 
lives. The man of wisdom alone is strong. Therefore, be a man 
of supreme wisdom. 


wa Te ue a ada grata 
SASMTeR aes ye a alas: 1 


SECTION - II 


SRIMAD BHAGAVAD GITA 
AN ANTICIPATED VERSION 


Srimad Bhagavad Gita is regarded as one of the three canonical 
texts of the Hindu Religion. Founders of systems of philosophy have 
interpreted this basic text in a manner that would suit the tenets of 
their system. Its comprehensiveness and authenticity have impressed 
the scholars and many great persons find in the work valuable 
guidance for day-to-day life. 

Despite its general acceptance, scholars have intensely debated 
about the central teaching of the work. Does the Gita teach perfor- 
mance of karma, or devotion to Godhead or pursuit of jnana yoga? Sri 
Shankara at the commencement of his commentary on the Gita states 
that the purpose of the commentary is to clarify what the main 
teaching is. Some regard karma yoga as the main teaching of the Gita. 
Some others regard that devotion to God culminating in surrender to 
him is the central teaching of the Gita. Some traditionalists prior to 
Shankara insisted that a synthesis of karma and jnana is taught in the 
Gita. Advaitic scholars have held that the first six chapters teach 
karma yoga and the second six chapters teach bhakti yoga and that the 
pursuit of karma yoga and bhakti yoga as the means to jnana yoga is 
taught in the last section of the eighteen chapters. 

If we go by the bare text, it will be difficult to establish that jnana 
yoga is the central teaching of the Gita. Shankara has to rely on the 
few pronouncements (e.g.aTaat faaa ara: aaa aria at ffs) to establish 
his position. What, of course, strengthens his case is the samanvaya of 
the Upanishadic teachings, which he appeals to. Since the Gita has 
been equated with the Upanishads, his reasoning is unexceptionable. 

All the same, one gets the impression that the teachings of jnana 
yoga are not as complete as those of karma or bhakti in the text, as we 
find. Bhishma’s and Arjuna’s indirect reference to the Gita teachings 
in the Bhagavata help us to determine the main teachings of the Gita. 





But the incompleteness in the presentation of the jnana yoga in the 
Mahabharata version of the Gita cannot be glossed over. 

Fortunately, we have a work that surprisingly supplies this 
omission and enables us to understand better what the main teaching 
of Krishna to Arjuna is. 

The teachings of Krishna to Arjuna are anticipated by Vasishtha 
and taught to Rama in 254 slokas. Vasishtha presents the teachings of 
Krishna in the form of dialogue and its authenticity is unquestionable. 
In the light of Vasishtha’s presentation, one can better understand 
what Krishna’s main teaching is. 

Vasishtha is a super-seer and the past, present and future are 
aspects of the Eternal Self which he comprehends always. 

Now we go to the Sargas 52 to 58 of Nirvana Prakaranam — I in 
the Brihad Yoga Vasishtha. 


YOGAVASISHTHA 


Nirvana Prakaranam - I 
Sarga 52 


ht afas sara: 
Oh siereaniea: Sac AAT: | 
afad fafa dar a aed arerearar ie 


Sri Vasishtha said: 

That which is characterised by attractive manifoldness 
ie., this transmigratory existence is of the nature of dream 
to the collective jiva from the beginning and therefore is 
neither real nor unreal. 


According to Ananda Bodhendra, the primal jiva is the 
Collective Jiva. sia: — wed, siaea — aasiigerearcaa: || That 
which is the dream of the collective jiva is the waking world 
of jivas like us. 


a ye <a siae eae: tala Fafa 
aad Sal wet Searedisa fe eH 


As in the case of the ordinary jivas, the collective jiva 
has no dream experience distinguishable from the waking 
experience. So the waking world-experience and dream- 
experience of the jiva are alike the dream of the collective 


jiva. 


Gear ert Paranoia: | 
wecrrrregeniats aafact ae ai 


O wise man, in view of the fact that the world is unreal 
nay, non-existent, this world-experience is a long dream. Its 
sublation is not manifest and that makes it appear otherwise. 
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Ananda Bodhendra: aedaeasratearanaarn amttaredt earatey | 
aura aaa Auehimagiia wa: 1 In the case of the dream of the 
ordinary jiva, sublation takes place immediately and so the 
dream is recognised as such, In the case of the waking- 
experience, the sublation is not so experienced. Hence, it is 
taken to be unlike dream-experience. 


Saas Tesea VASAT: | 
aaa weal Sara IIe 


The jivas-who arise on account of the collective jiva’s 
dream — move on from one dream to another through death 
and rebirth and cognise the unreal as the intensly real. 


Aes Vea aa TS areca | 
Aaa aeae Srasiarprarted: |i 
These jivas cognise the consciousness (Brahman) as 
matter (world) and the matter (ego, etc.) as consciousness 
(Self). The false appears as real to the jiva by virtue of his 
delusion. 
WaRaeRae WaaesrreAr | 
ware warren ea Sitar rarfeohy: nei 
The jivas, misled by the delusive multiplicity cognise the 


illusory triple worlds even within the luminous sun, as if 
they are acting under the spell of dream. 


whrarerteareses Sires Siaa: | 
aaa Gated acahata Aaa ivi 


Since by inherent nature he is all pervasive and infinite, 
whatever the jiva fancies and visualises, that he sees as real. 


petaaatendatrantd wr | 
amifega erat siaaqea Aergh: 112i 
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Ung: yatsyat arma ye sierra: | 
fanfasata fagsd cer ara sifaar sit 


Do thou pass your life that is bereft of misery and 
characterised by happiness, resulting from enlightenment as 
will be done by the enlightened seer Arjuna, Pandu’s son, 
by adhering to the trait of detachment — taught by Pundari- 
kaksha (Krishna). 

Krishna will teach detachment to Arjuna, which will 
enable him to pass a blissful life. O Rama, you may also do 
likewise — is the advice of Vasishtha. 


aim sara 
ufacata ea] TaRAMNSYA: WGA: | 
wig a aera wafasqeqeeaa iol 


Sri Rama said: 
When will be born Arjuna, Pandu’s delight? What kind 
of detachment Hari will teach him? 


atafes sara 
ate aararcaia safer 
ferred aes Aer: 11881 


Sri Vasishtha said: 

There is always bare existence which is expressed by 
the term Self. The Self exists in its own infinite expanse of 
Consciousness, as space does exist in unconditioned space. 

grad faa aferad daria: | 
wena aan afer age aaraife 1221 
The lump of gold is seen as bracelet and the water as 


wave. Even so, in the infinite pure Consciousness, the illu- 
sory world is cognised. 
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AG YAMA: TOPICA | 
aferaranesferssrey WTA AAT 1831 
Even as the hunter’s net abounds in birds, in the world 
of life numberless kinds of beings exist. 


aaa araeareerern: wife: | 
PRIS AES AROT STO STATTM: 1128 


In this cosmos of five elements, the Celestial Gods like 
Yama, Chandra, Surya, Indra, etc., described in the scrip- 
tures become the guardian spirits. 


= qraqued 2d oefad fata 
4: weecrateagcarceantta feafa: gui 


That which has been ordained by them as punya (righte- 
ous) and as papa (sinful) in accordance with the scriptural 
teachings, sustains the cosmic order. 


wears waar wareatard Fst | 
auaaerceratens Ferarafeerry 12611 


The stream of cosmic process flows out of necessity and 
in this the mind of Yama (the God of Death) remains alive 
to its task without vacillation. 

ware a4: Peter ofraqat 
a: WPS YAS TATA |I20911 

The Divine Yama, with the passage of some chatur- 
yugas — the cycle of’ four yugas — decides to perform pen- 
ance, as if to atone for the sin of destruction of jivas. 


waracet asin ca gree aft a 
watacsarats wafaetemt a eZil 


He performs such penance for either eight or ten or 
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twelve or sixteen years. 
sedacs dfearareieat | 
a feated oprsore Fepfars sarah esi 
During that period, Yama remains indifferent and does 
not kill jivas. He practises adherence to restraint. 
aa arenaedan Heer 
vata rats <4} Poort aarefeq 12011 


As a result, the earth is teeming with creatures, like the 
sweating elephant with mosquitoes in the rainy period. 


aaa fatearin yet agaferati: 1 
faratea Ba oH yet NPAT aa zz 


During such periods, O Rama, Celestials resort to vari- 
ous ways of destroying the jivas to unburden the earth. 


wd areeeanin aera a 
aad yatta a siete 


Hundreds of such yugas have gone before, alternating 
with such activities of destruction, and infinite in numbers 
are the creatures and the worlds involved in this process. 


aaerdisa gaat a us faqaras: | 
aaa Saya ara oReaTg Seghaq zz 
greater aif greet 
aerate cede eet ev 


At a particular period, Vaivaswata (Yama), the chief of 
manes, with a view to get rid of the sin of killing people 
will practice Samadhi for twelve years and will not attend to 
the task of destruction. 
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areal area yetieeeyegh: | 
ar waar yeaa wreyenifasate ew 
The earth will become heavy with the burden of undying 
men and women constituting, as it were, human jungles and 
suffer distress. 
ypreaferarg? aie meorteata | 
arat segaenyat dat ofafrea fa Rei 
Afflicted by the burden, the earth will take refuge in 
Hari, like the wife, harassed by evil intentioned people, 
taking refuge in her husband. 


ehtecdara werraateata | 
aatikhae: anf aearraot wa: 112i! 


Hari will descend on earth in two human bodies, with all 
the powers of the celestial beings centralised in them and 
manifesting as Nara and Narayana. 


ayeagaral ager ea Aa | 
at viata aeeata: dose sea: eZ 
Hari’s one body, born of Vasudeva (4q%:), will be 
known as Vasudeva (aTgea:) and his other body will be in 
the form of Pandu’s son, Arjuna. 


ghatae ef earat weigat wfaeafa | 
anitaenp: We: ya: @ aria ues 


Dharma’s son, known as Yudhishtira, a righteous soul, 
will be the ruler of the earth adorned by girdle-like ocean. 


gata <fa earreres ret Frqeast: | 
wfasata ecarat vit ayeeiea zo 
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His cousin will be known by the name Duryodhana. 
Between him and Duryodhana will commence an intense 
fight like that between a mongoose and a serpent. 


seat eae aah: daractet: | 
serrate afesaccars AtsUT: 112811 


They will drag the entire earth into their fight and as 
many as eighteen vast divisions of army will be involved in 
the battle. 


aeaanr feared yet freq: aieate | 
MaASAAeeT FETUS SISA 32 


Through their destruction, Hari will unburden the earth, 
and this will be done through the body of Arjuna, wielder of 
the mighty Gandiva bow. 


faonesfaarerel ore uraenfeaa: | 
asiasifadt eat aeaat ufasata 12an 


Vishnu’s being assuming the form of Arjuna will be a 
victim of likes and dislikes and thus be wholly human in 
nature. 


SARE SSATARTTSP | 
faretaegant gare a awiveata agi 


At the sight of the near and dear ones in the front of the 
armies of both sides who will be facing death, Arjuna will 
become grief-stricken and will not get ready to fight. 


aasfaind 2 urererfefaea | 
ahedaa ta arafeata was eu 


O Rama, Hari, with his illumined being, will enlighten 
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Arjuna, a victim of human weakness, in order to complete 
the task undertaken. 


a wed faaa a eateard yen visa at a ya! 
aah freq: madtsa BRO A Bega BTA TE 34 


The Self is neither born nor dead, at any time. It does 
not come into existence and go out of it again. It is unborn, 
eternal, permanent and ancient. It does not get killed when 
the body is killed. 

a Ud afa gak dae Head AAAI 
ait at a fasta art aia a eae 13011 

He who thinks of it as a killer and he who thinks of it as 
killed — both these really do not understand. He neither kills 
nor is killed. 


FaaeaeeRy wa: Gerd wel 
arena: Wee Fe eS Haq VATA 1N2zI1 


Of that infinite, existential self of the Supreme Lord, 
which is subtler than space, how and by what means there 
can be destruction? 

FTAA SPAETH | 
dfaaq: eerRaeerarasiste freasfa frematsia isi 
Do cognise the Self as Intelligence, which is infinite, 


unmanifest, endless. You are the vast intelligence unsullied 
by any blemish; you are unborn, eternal and pure. 
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Sarga 53 
aipmargara : 
anf ot a eat aah a 
enya: STATA AAA: 1121 
Sri Bhagavan said: 
O Arjuna, you are not the killer. Give up the identification 


completely. You are the permanent Self, free from old age 
and death. 


wea area Ure Bacher a Ferrera | 
Beat @ sniverana aed a fread ie 
He who has no self-identification and whose mind does 


not get sullied, such a person, even if he kills the people 
around, does not really kill and remains sinless. 


aa dered dea: Garp 
aa aisefad aay ecard: Sad ATI 
That cognition which arises in the inner heart, this is 


what is experienced. Give up the special cognitions, ‘I am 
this’, ‘This is mine’, etc. 

aada a grdisiea aBisaita a ura 

ata: Gaganarray: aera 191 


Through such cognitions alone of the type ‘I am com- 
posed’, ‘I am distracted’, one incites upon oneself pleasure 
and pain and gets afflicted. 

eareaia: feaaronfa ah: ea unre: | 
aéarraqeen satefata aad vii 


The actions done by the mind, senses, etc. are mistaken 
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by the deluded egoistic person and he asserts ‘I am the 
doer’. 
ag: Tag aia wig sau! 
wat aw ag ea wsefafa festa: we 
Let the eyes see, let the ears listen, let the skin experi- 


ence contact, let the tongue relish taste — in this how am I 
involved? 


werreedion <a AACA AeTCAA: | 
a alacateiaia Feel & Ta F 110i 


Even if the mind imagines and delights in things, I have 
nothing to do with it and how can pain affect me? 


ae: ara Teed TA AAI 
weistaagaa sraraa fe werd iii 


When an action is caused by the interaction of many 
persons, to assume, as a result of identification, that some- 
one is the doer, is only a matter of ridicule. 


wera Were BachsaH | 
air: at edi ap carSTATSA Ishi 
Yogis pursue action with utter detachment for the sake 
of mental purity through body or mind or intellect or senses 
alone. 
Such pursuit of action ordained in the scripture, brings 
about mental purity and through that attainment of jnanam. 


aerararaia Asi erat a ana: | 
perdsty eecish a a @ fatdyfaan: igo 


He, whose being has not been rendered lifeless through 
the poisonous I-notion, regardless of whether such a body 
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does anything or gets dragged about, remains unaffected by 
any poison. 


a yalagnrd Brat area: | 
wratscafragenstt gate sa Area: 1122H1 


The body suffering from the notion ‘mine’ does not at 
all manifest an agreeable presence. Even a learned person, if 
tainted by unworthy conduct, does not get social acceptance. 

fim freer: sagega: aii 
a: @ araerd at gdalt a fora een 


If a person has no notions of ‘I’ and ‘mine’, if he is 
alike during pleasure and pain, and has fortitude, let such a 
person do anything — be it right or wrong — he remains 
unsullied. 


4 4 Wega war aga 
aft genie: qerdaeara a 30 
The fight which has now to be waged, O Arjuna, is the 
call cf supreme dharma, you being a kshatriya. This task, 
even if it be terrible, leads only to goodness and happiness. 


aft gieacaaeciaary | 
a8 4 ea ao ad aaerqaarers iain 
Even if your act is reprehensible (as it involves killing of 
preceptor, etc.) which itself is unrighteous, you are obeying 
the call of duty and therefore will be victorious over death. 
qaeatt eta sae fey war: 
Rivioaeers wranta a ferad uti 


One’s own duty does good even to a fool. How much 
more it should be so for a wise person, whose mind, with 
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ego dissolved, does not get sullied even if he falls into 
unrighteous ways? 
area: ye wali ay eT wa | 
frraged aamreredam fra een 
Remain stabilised in the Self and do attend to the tasks 


on hand without attachment and you will not get bound by 
such actions. 


Urey eH ward Fel 
waMoraarant aaa waa AMT 111 


Abiding in tranquil Brahmic Consciousness, attend to the 
duty which is also Brahmic. Imbued with Brahmic Con- 
sciousness, you instantly experience oneness with Brahman. 


eaaticaaied Saeco frre: | 
dae: aayaTen wa APTS: 122i 


Offering all things to the God, you get united with Him. 
God is the Self of all creatures. By getting united with Him, 
be an adornment to the earth. 


dereqadeeet: Ga: UTA Ala | 
Sarearrgracn FaeqaTaHs 123i 


After renouncing all desires, be a contemplative seer 
with a calm and tranquil mind. By abiding in the Self 
through such renunciation, be a liberated soul. 


SAA Fas : 

areas wesetar FANITEs | 
daira Gases A GAT: 11201 
aa) area ape far: Sige: WAT 
wa BasaH HEM ATy Mel 
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Arjuna said: 

O Supreme Lord, what is renunciation of attachment, 
what is consecration of everything to Brahman, what is 
offering to God and what is renunciation? What are jnanam 
and yoga? Do thou clarify all these in proper order. 

SRT : 

WaT aAaTaAA | 

a fefraraaren aaaaar Fe fag: 1e2H 

Sri Bhagavan said: 

When all desires cease to exist and when even the subtle 
vasanas get obliterated and the mind does not conceptualise, 
that is taken as the Brahmic state. 
waa fatena—aaia sara fafteereniaeorren: 4 
froasd verrereaa aaead: 1 A.B. 

agri fagatd ari a pages: | 
wal wa see ais aertot Fag: aH 

That effort culminating in cognition of Consciousness is 
jnanam and the steady mental abidance is yoga according to 
learned ones. 

The awareness that all the world and I are Brahman is 
consecration of everything to Brahman. 


agar aceRaiedaaghararagreated AAA ERATE 
7 anne: | sevahiores soreaciqeered a anil qed za 
daira — wale A.B. 


wees ari emer 
WITTER A STE A SU: TALIRBI 


That which is akin to the void — inside and outside the 
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being and which is like the core of the rock and contentless 
like the pure space, is not a cognizable entity, but is Con- 
sciousness. Consciousness has no higher seer. 


aa \ 
@ Weer soars ETAT Ru 


From that void arises some slightly distinct and dissi- 
milar entity. That is the manifest world. It is contentless like 
space. 


wratsefafa siscas weaeryfeaiac: | 
wiewlcdueion: a stat wet We: 1ReI 


‘I am an existential being’, such awareness turns, as it 
were, into countless minute portions as it were, of Chit, 
Consciousness. But why get attached to it? 


aga was qanga eq fea: | 
gard fe a ydedt arefrecenreata iz 
That which is non-distinct from the Chit, appears as 
distinct from it, but that is not lasting. The distinctive notion 
disappears when the knowledge ‘I am not’ arises. 


ated aaenet werctet Ae: | 
eati@d aareiifa: feadai uf wa: uri 


As the notion ‘I’, the notion ‘this’ in respect of pot, 
monkey, etc. is unreal. There is ocean-like consciousness 
only. Why get attached to the distinct ‘I’ notion? 


faeewte epkd daca i 
afasm fafaaty feaercasft at we: ues 


Even when the manifoldness manifests, the essence of 
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intelligence remains as unity. Why not cognise the unity of 
Being? 


wa arated gat cea ofa: | 
For one who thus distinguishes between the two, the 


distinctness gets erased away. The unreal distinction disap- 
pears from the mind. 


wan a: wecapred dard faggur: 113011 


Such renunciation of the fruit of all actions is known to 
be sannyasa, renunciation, by the wise. 


mam: GecITeMMAdae: FT Bea | 


To renounce all desires (and fancies) is asanga, detach- 
ment. 


TATE OAM RA ATT 1123 
afwagattaracaartory | 
To contemplate the manifold universe as Supreme God 


and transcendence of all worldly cognitions is #4414, Con- 
secration of all things to the Supreme God. 


aaraarrat Fat ata Faarea fa az 
aharen feo weaat ae a dea: | 


All notion of difference arises on account of ignorance in 
the Conscious Self and is verbal only. Consciousness, Self 
and world — are these different? They point to one and the 
same Supreme Being. 


TEAM Sees CIA HH ATTA NaN 
wreasenerad ad Tene SPR! 


I am desire, I am world, I am self and I am action. I am 
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time, I am non-dual, I am also the dual thing. 
HAA Ha Aq Aa Ai AAEPE | 
araasatea Qecrarcard ARTA: NHI 
Do thou contemplate either of my two forms (higher or 
lower). Be devoted to me. Offer sacrifice to me. Prostrate to 


me. Being thus concentrated on my form only, you get 
united with it. 


ahr vara: 
3 Sa oa aaa Re aa aI 
agai dear wt feerranhacs faa nui 
Arjuna said: 
O Divine Ruler, you have two forms — higher and lower. 
Which form shall I contemplate upon to achieve the Realisa- 
tion? 


amd wei aa 3 69 fate Asa 
aenagad Braves Ug eR TET REI 

The Divine Lord said: 

O flawless one, I have two forms, the ordinary and the 
transcendental. The ordinary one is endowed with limbs 
carrying shankha, chakra and gada. 

we Saeed Gata | 
eT ames rege NBII 


The transcendental form is without beginning and end. It 
is non-dual and blissful. It is referred to by the expressions, 
Brahman, Atman and Paramatman. 


arcmaqexcsrarctadar fea: | 
ATARI Ha SCI 
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As long as you remain unillumined and have identifica- 
tion with the non-self, till then pursue devotion to the form 
associated with four arms and offer worship to it. 


qepaedaqees oat areata are | 
AA Saad Gq YA A TA 113811 


Through such pursuit, in course of time, you get illumin- 
ed and realise the eternal formless. As a result, you will not 
be born again. 


afe ar aefaerat wraedafeada | 
AAIAMARAATAAA] G2 011 


O chastiser of foes! On the other hand, if you know the 
knowable which is of the nature of Consciousness, then you 
have become one with the Supreme — which is the self of . 
mine and yours. 3 


freed wa eI aafas: Ys eft Ase aale aa gees sear 
TRadeesend Utada aera: Ser a seed wilwacdvaied 
aardiecararcakegaicaret da agar afast wacs: i A.B. 


Awareness of the Supreme Self (a@veqiequitari) results 
from the knowledge of oneness of the self of God (44 a1) 
and the self of the jiva (a1: area) which correspond 
respectively with wfwacerard: and wfsaciard: 


= aefee arefafa aeracraer 
dames Fo Pa qpateerraer yet 
Through descriptions of the kind ‘I am this, that’, etc., 


which I made before, I am really instructing you in the truth 
of the Self. 
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wey argfaqeifa a2 fasnaarate 
See RAATASHA Tea HA 182 


I do think that you understand the nature of the Self. 
You are able to abide in the Supreme Consciousness and are 
free from all thought constructs. Be totally absorbed in the 
real Self. 


wayreaareard ayaa areata | 
wea os argent ata aHauia: 183i 


Do thou perceive the Self in all beings and all beings in 
the Self and getting united with the Self, perceive the unity 
of Being. 

SPT WTA: | 
wader adarist a a yatsfrorad iigeil 

He who perceives the Self in all beings and is aware of 
the Self as non-dual, such a person, even if he were to be 
always active, is not subject to rebirth. (That is, he has 
attained freedom from rebirth.) 


weed adeead wuts sera: | 
anna a a aareaedl Seay Ae A eu 


The word ¥%, all, refers to non-duality and the non-dual 
principle is the Self. The Self is neither the three visible nor 
the invisible cosmic elements. He who cognises such Con- 
sciousness is verily the Consciousness. 


aayaateman feacarcar wala dat a adereceaatsfisreatatea- 
aemeaes wd a a weed snes: ware: wa vaisea: a 
arena a 4 aq Ayes: aaa Ganagaes: feeeq yArr- 
fare Feed wae aePEREIOAS asoriced aia 
Ved yarns Gard wdaecdiia aererdiaead: i) A.B. 
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The verse explains the sense of the line wayqeareard 
uweieecqareaa: in the previous verse. The manifold universe 
originates in the non-dual principle of Consciousness and by 
negation of the manifoldness is attained the substratum and 
the substratum is the Self. To cognise the Self is to be one 
with the blissful Supreme. 


ATTA A: WETS: | 
apiiages: aiseactia faa: gel 


The luminous principle that shines behind the mind that 
cognises the three worlds and has an experiential quality is 
the self, the object of the ‘I-notion’ — such is the true 
viewpoint. 

The reality is not exterior to the principle of Conscious- 
ness — that is sought to be emphasised here. 


Ferrara warqua: feaa: | 
TASS A SISAATARA ARG IIW9II 


If all the worlds were to be mere water or mere milk, the 
Consciousness that experiences them as such is the Self, O 
Arjuna. 


at: weet a: qe: fea: 1 
Wasps asaenie war: vZii 


That awareness that is inherent in all the embodied 
beings and is un-cognised with objects is the Self. 


warren gataa fear 
aa aagaratat Sera Seas: Fe: 11281 


As ghee permeates the entire milk, the supreme abides in 
all the embodied beings. 
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waa TaNAR FT| 
aureaarer eerarqdiead <4 feaa: iol 
As the aggregate of jewels shines within and without, the 
Consciousness illuminates within and without, embodied 
beings. 
aa Fara GaEINAe TH: | 
STAIR TeaTeATErav TA: IY 
As space engulfs the objects like pots from within and 
without, the Self is within and without all the bodies in the 
three worlds. 
arareenrdtarat ag: arya | 
aart tamara feera srerecaefaa: ive 


As the unseen thread strings together the pearls, there is 
the unseen Self pervading all the bodies. 


wena qed wees | 


PATA aaa fag: wil 


That existential awareness which pervades all creations 
from Brahma to grass is known to be the unborn Self. 


aaeeghacer wa aaa free 
serie serene sao waereOT vs 


Brahman, swerving from its nature a little, manifests as 
ego, world, etc., of delusive form, all the white remaining as 
Brahman. 


areaag saged gaa eit ara eq 
garish: fracas feraa iyuil 


It is the Self that appears as the world. Who is the killed 
or the killer? O Arjuna, the Self is not anyway sullied by the 
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auspicious or inauspicious aspects or sorrow of the world. 


vafarataarested ufaaateaar | 
aeaeg a faved a: qeafa @ ovata ivan 
The Self remains a witness like a mirror in relation to the 
reflected image. The mirror does not perish when the reflec- 
tion perishes. He who so perceives the Self, really perceives. 
4 meld afa edie Sea FAT 
warranties water ara fate ea von 
‘Il am the Consciousness’, ‘] am not the inert matter’ — 


What is described by me, in such a manner, is the universal 
Self and know me to be such, O Arjuna. 


Ba: wat: waded WiaeatateaT: | 
AATEC: FA: SAT FATT uci 


Like the ripples generated by wind on the water, these 
activities like creation, destruction, etc., pertaining to the ego 
associated with the mind, appear on the Consciousness. 

aaa vera cet a Fee 
AEM eet Velatah TATA VSI 

As the mountain is but rock, tree is but wood, wave is 

but water, the objects are the Self. 


wares ahaa arate | 


a: Wala serena a avata 116011 


When he perceives the Self as abiding in all beings and 
all beings in the Self, then, he perceives the Self as non- 
dual, 

arTerRaeRy AY Aa Ta: 
wewey a BA YAMA TaISTA 1eRH1 
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As water pervades waves of different forms, gold per- 
vades different ornaments, the Self pervades created beings, 
O Arjuna. 


arrest ser Crear aTfefer | 
wearaies at ef yaad Tere 1221 


As myriad waves clash over the sea, as different orna- 
ments like bracelets manifest in gold, so different beings 
appear on the Supreme Self. 


waar yet qeqael A ARTI 
wenatas fais qaas a vari nei 


O Arjuna, the varied objects and beings are the vast 
Brahman. All these are the one Supreme and know, there is 
no distinctness, be it even minute. 


ahurrenfafarraaasre | 


The reflected image and the mirror are not different but 
one only. (A.B.) 
f araeermi aaa sera | 
wa a aa sates ao fe gen ofegafe nevi 
Is there anything as support of the modifications of birth, 
growth, death, etc. in all the three worlds? Do these exist? 


What is the world? You are needlessly deluded over these 
points. 
fa gqesud caecuiafaen ofafaaa | 
Saaaaeds Gea: CAAT: New 
Enlightened souls, after listening to the teachings of the 


vedanta and realising within the Supreme Consciousness, go 
about in the world with an even disposition. 
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fanfare freragat searenfrca fafrgeern: | 
waltqen: qaqaditeaager: Tone aA e6ll 


The enlightened souls attain an imperishable state since 
they have discarded identification with the non-self, over- 
come the attachment, stabilised in Self-awareness, renounced 
desires, and are free from the dualities like pleasure and 
pain. 


Sarga 54 


aipprargara : 
Wa wa Berea TY A oe aa 
aasé wrarona seats ferrari 


Sri Bhagavan said: 

O warrior of mighty arms, do thou again listen to my 
teachings of the Supreme. Because you are dear to me, I 
wish to do good to you. 


arerat fe stata viergag-a: | 
apramnfaatsrearcifeataes Urea 1H 


Heat and cold causing pleasure and pain are merely 
sense-experiences. O Arjuna, they are transitory in nature. 
Do thou endure them. 


ay aereraard FSA FE Fa TT TSA! 
HARASATAY Ha: PROTAVSA 112 


Those pleasures and pains do not pertain to the Supreme 
non-dual Self. Hence, where are pleasure and pain? How 
can there be fullness or lack of it in the ever-existing part- 
less Being? 
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Sfeorar STeATATEaT ATTRA: | 
WASTE Ue: MSAAATA eT ivi 


The man of wisdom, for whom the senses and the sense- 
experiences are a delusive appearance, is alike both in plea- 
sure and pain and has attained immortality. 


waerereaaaa Gia: dean 41 
aeageerae a Ss A WFAA Ill 
Since the Self is all, these differences of pleasure and 
pain are, as if, non-existent. Is it difficult to endure non- 
existent misery? 


warty a fad Gag g ade: 
SAT HATICT TA AAA: 116 


Pleasure and pain do not at all exist. The all pervasive 
Self is the sole existent. How can non-self exist? 


area faa wet aprat fara aa: | 
area Gagais weareAiet Ta: init 
The unreal does not exist; the real does not cease to 
exist. Pleasure and pain do not at all exist. The Supreme is 
all-pervasive. 
wearer art Baath: | 
caren a fefaana a a aaaat Wa III 


Discarding the notions of existent self and the non-existent 
world and discarding the mind also as non-existent, abide in 
the residual Consciousness. 

A mala Gare Geotata aISaa 
aS aaa Tea BA AISII 
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The Self does not get delighted with pleasure nor does it 
get afflicted with pain. O Arjuna, though the Self is sentient 
and is abiding in the body, it is only a witness to these 
experiences. 


ale geared geval ufaquésdifa ara: 1 


The characteristics of the objects experienced do not in any 
way colour the seer. A.B. 


we fala gaa wer @zat TAI 
a daterraa ait Peratarera: aa uo 


The seat of pleasure and pain is the mind which is inert 
and which assumes the grosser bodily form. When this body 
is severed, the Self is not in any way affected. 


we Gere qearedied Haqefeaa | 
aerAaare frgeanrauiferey 1221 
If the mind-body aggregrate appears as the experiencer 


of pleasure and pain, my dear, know it to be the delusive 
play of maya, which has arisen on account of ignorance, 


a eae tafe a a gate fae 
arena sep Fe Sars py ez 
The body, etc., have no real existence. The pain etc., 


exist not. Is there anything apart from the Self? If so, by 
whom is it experienced? 


afed Saar aearat faavata | 
Wag AACA SAAN ARE 231 


The sorrow, etc., are illusory, born out of ignorance and 
so get destroyed with the dawn of knowledge. 
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ae weed dears | 
aan Senfeqene ArararaeTAT TST eB 
As the fear caused by serpent-in-rope arising from ignor- 
ance is destroyed by knowledge, the affliction of body 
arising from ignorance gets destroyed by knowledge. 


Prafaensi aa a avafa a sad | 
sia aed oy fate ate: Fer OG: Gull 
The Brahman is all-pervasive and is not born or dead. 
Know it to be the real and the supreme. That is the highest 
wisdom. 
marge aged Ferrara Peta | 
warad oper wearte Pra eel 
In the Brahmic ocean the wave manifests and dissolves. 
Since you are also born of the Brahmic throb, you are the 
blissful Brahman only. 
TAPOREAAMTACAT AT | 
Fania oer AM SA: TETBAT 112011 
All these entities — time, deed, space, I, you and the 
warriors — are the manifestations of the Brahmic throb. Both 
the existent and the non-existent are illusory and do not 
exist. 
wife art wd vies wore! Garg 
Sataaagaae: AAT 122i 
Conquer identification with the non-self, pride, grief, 
fear, desire, pleasure and pain. The dual world is non-exi- 
stent. Be the sole existent. 
qenadtigrat a aaoreHarenat | 
aan fed Ye Fal TATA HE I 
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Through the destruction of the army battalions and 
through awareness of it, Brahman is revealing its Brahmic 
Oneness and so transform everything into Brahmic Unity. 


siege 32 omen sarc 
Ue weterat wes wanfeaed fe va zon 


By not cognising pleasure and pain, gain and loss, 
victory and defeat, attain the non-dual Brahmic plane. O 
Arjuna, you are ocean-like Brahmic Consciousness. 


UMTOMaa YT yer at a Fea 
Usa TaeTS WE BATA zz 


By treating alike gain and loss and thus reducing them to 
nullity, be akin to the still wind bound within a cave and 
attend to the task on hand. 


wert agate asgeie cafe aa! 
aepieate sea aareafa fea a 11221 


Whatever you do, eat, consecrate in fire, offer, intend to 
do, is only the Self and O Arjuna, remain established in that 
cinviction. 


wdieami adata facetdaa seduce —ateia 


To offer the deeds to Godhead is to have the conviction 
that all actions are Brahman only. A.B. 


aaa a wacaea: @ aera | 
wearer SP TaACTAT Wa 11RSI 
A person certainly becomes that which he is always 


thinking about. To attain the real Brahman, be imbued with 
the reality of Brahman. 
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AAAeS Fa Yea Falla wT 
fread ach ah war AAPA IRI 


By spontaneous understanding of oneness with Brahman, 
and by contemplating everything to be Brahman, the en- 
lightened seer does every action outwardly, as and when it is 
necessary. 


aprraee a: waeredin a eet a: 
@ Warrageay oo aaa: eee URI 


He who perceives the actionless Brahman in action and 
the entire base of action centred in the actionless Brahman, 
has discriminative vision among human beings and is deem- 
ed to have accomplished all the deeds. 

A earoequal a apiseaaat | 
area: Fe wait ay car VAST IRI 

O Arjuna, let not the desire for fruit be the motive of 
action; let there not also be attachment to inaction. By 
remaining even-minded and discarding attachment, do en- 
gage in all actions. 


waatraaaiaca sat aPaea AeA 
aeerdaoraea waters aaa liz 


Do not be attached to action or inaction. Do not also be 
attached to renunciation. Remain attuned to Brahmic Con- 
sciousness. 

caren etporag Frere fraaa: | 
exvatrageists aa fefarepetea |: 12 

By discarding all attachment to action, by remaining 
satisfied and independent, even if the seer is actively en- 
gaged, he does not act at all. 
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orafeane: eferedit AHA | 
Hired feaa fe aafe qenraired vies ies 


Attachment gives rise to the sense of doership. Even a 
non-doer appears as a doer because of ignorance of mind. 
Therefore, discard ignorance. 


we aeaefsed frereeactercaa: | 
waaderents edateia a Fahad 12011 


That lofty soul who is unattached and who always abides 
in supreme Consciousness, may engage in all activities. Yet 
he has no sense of doership at all. 


rede eareaacet | 
ahead aa sas 13211 


Because the seer is not the doer, he is not the enjoyer; 
because he is not the enjoyer, he abides in non-dual aware- 
ness. Because he abides in non-dual awareness, he experi- 
ences wholeness. Thence he attains unconditioned Brahmic 
Consciousness. 


a a yPreretiaceeacard faeaiteae — aeeateia 
Through successive stages, the seer rises to higher and 


higher planes culminating in videhakaivalya. A.B. 


ATRRST Teese Ta: | 
peered = aq wah aaa 132i 


Discards manifoldness totally and attain to unity of 
Consciousness. O Arjuna, even if you do desirable or un- 
desirable deeds, you are no longer a doer. 


wea ad aaa: wrdecratsta: | 
wribararpatet aang: ated aur: 123i 
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He whose all actions are bereft of desire and will and 
whose deeds get burnt up by the fire of knowledge, is called 
learned by the wise. 


aa: dre: fea: wee: ares: watelPreqe: | 
aieasta © aes 7A: evi 


He who is possessed of evenmindedness, who is placid, 
firm, self-abiding, tranquil, unattached to anything — such a 
person, even if he is active, remains wholly serene. 


feat freracsedt fratian arena | 
aomrcagadt i wa yfrengae: 12ui 


By remaining unaffected by dualities, by abiding in 
tranquility always, by practising indifference to livelihood, 
do attend to things as they come and be the crown of 
creation. 


aaiteain dara Tt ea FART SRL! 
efeoraifaqgren frearar: @ Fead 136 


He is called a deluded fool given to false conduct who 
merely controls the external organs but keeps ruminating on 
sense objects. 


afeataantin aaa fFrararerdsg | 
wihed: adarmara: o faferead nei 


He who controls the organs through the mind and keeps 
engaged in action through external organs without any sense 
of attachment is superior. 

S aqea: aad Aa! 
aaeorn a ofa wt a oniesareitiea a arrerret 2211 
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Even as waters flow from all sides into a full steady 
ocean, all desires enter into the heart of a wise man and 
such a seer remains composed and not the one who raves for 
pleasures. 


Sarga 55 


Bi TT Ta BI : 
a paherdeari 4 pater 
eareet Gaara TeTAATaRAAT 1121 
Sri Bhagavan said: 
Do not renounce enjoyment of pleasures nor do you keep 


contemplating on pleasures. One should remain even-minded 
and attend as they happen. 


aarereaa 88 AT aT waTeafa | 
SAHA BA HASH AAT eI 


Do not identify with the body, the non-self, and prolong 
wordly existence; cognise the real self as Self and terminate 
the worldly existence. 


Seat vera a fefaciy avaia 
semana fe Area: Sata area avatar yar: 113i! 


Oo man of mighty arms, when body dies the Self does 
not die. Real destruction is destruction of the self. And the 
Self knows no destruction. 


a fe tirdcafaaren caacadatere: | 
avatmgast aq fefacrata a: ivi 


The Self, bereft of mind and all possessions, suffers no 
harm. Even if he is engaged in all actions, he is not acting 
at all. 
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arabe: Sere Ge AA! 
Hrediead fe wate centred afecasiq uit 
Attachment give rise to the sense of doership. Even a 
non-doer appears as a doer because of ignorance of mind. 
Therefore discard ignorance. 
Ue araaaitaea Prerearactarea: | 
weereeaia adatala a Fara el 
That lofty soul who is unattached and who always abides 
in Supreme Consciousness may engage in all activities. Yet, 
he has no sense of doership. 
SPaAATTATATTTR FAG: | 
Avaeareaia gata Al aaiferse S:ae: |v 
The Self is known by the wise to be indestructible, 
eternal and ageless. (The idea) That the Self gets destroyed 
is ignorance. Be not the victim of ignorance, that causes 
sorrow. 


a aa ofeavatea fafeareara SAAT: | 
UGTA CATSTAAT TA: ICI 


The Self-realised noble souls who have correct under- 
standing of the Self, do not cognise as Self the non-self, 
i.e., the body, as conceited persons do. 


aA ara: 
wd afer Ferrata ar | 
eat aya ee ae a PAA SII 
Arjuna said: 
If it be so, O Lord of the Universe, even in respect of 
ignorant people, when the body is destroyed, nothing worthy 
is lost. 
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sipprargara : 
i - 
aretarcataarnear Fe aca wa faazafe gol 


Sri Bhagavan said: 

O mighty warrior. It is as spoken by you. Nothing is lost 
at any time. The indestructible Self alone exists. How can 
there be destruction of it? 

eq neihe gratia Alarnga | 
Tae a WEN seaTeaas Ta zest 

Apart from the delusive notion that ‘this is lost’ and ‘this 
is gained’, I cognise nothing, as in the case of a barren 
woman’s son. 


area fart wat aprat faert Ger: | 
praehth eeissecaaatedeacheihy: 112211 


The unreal has no existence. The real has no non-exist- 
ence, The knowers of Truth have correctly understood the 
nature of these two. 


afratt gq oiafe aa adfre aa 
frets a apfacedrete 23 


Know that Consciousness, by which all this is pervaded, 
to be indestructible, None can cause destruction to the 
imperishable. 


ead FA Ue Preaeatren: wafer: | 
SRS TAT THATS UIE 129i 


Of the eternal, indestructible and unknowable Self, are 
these bodies which are time bound. Therefore, O Arjuna, 


fight. 
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aren aetsiea a fgerrea: Gra: Fa: | 
aaesaasa Gat are a ferere weit 


The Self alone exists and there is nothing besides it. 
How can the unreal exist? The existent is infinite and in- 
destructible. There cannot be destruction of the existent. 

fRaecokear ut aaa | 
Ured aaah aaedie Fe Fe UREII 

When the notion of duality and non-duality are abandon- 
ed, the residual and the tranquil awareness, manifesting 
between the causal prakriti and the manifest world, is the 
supreme existential principle. 
weed aru aeaecared feed ardnecgd aareaareaenta- 

Brea t A.B. 
YA Tara : 
aaiseita wratepar g aot festa: | 
eG feadt a creat at pirat AT Ig 


Arjuna said: 

O Divine Lord, why do humans have the delusive experi- 
ence ‘I am dead’, (if they are truly eternal) and how worlds 
of heaven and hell, O Lord, happen to be experienced? 


Spprargara : 
yPisaa arg: @ vat afeea a1 
CaSO Vital sey festa ez 

Sri Bhagavan said: 

Earth, water, fire, wind, space, mind, intellect — all these 
have combined to form a nest, as it were, and the jiva 
dwells in that nest-like body. 

The Supreme Consciousness, by virtue of identification 
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with the body formed of cosmic elements, becomes jiva and 
that is the reason for his undergoing birth, death, etc. 
@ PMs TWAT Wes WGA: | 
@ fasta weed: Tose fae a7 3 
Like a calf, he is dragged by the rope of vasana, ten- 
dency. He dwells within the body, just like a bird in the 
cage. 
a FOAM SeSTsTIPTAT | 
aera ofa aamigat sar 01 
As a result of the vasanas, he is suspectible to the in- 
fluence of time and space and becomes old, like a leaf 
becoming dry. 
a ag: eid a wed aoa a1 
yeietana Santa arepiearfrarerarg ez 
Like the wind that carries the scents from their seat, the 


jiva takes with him the senses of ear, eye, touch, taste and 
smell. 


areaaranarea Mat Aaegiras: | 
aad areca ator wafer APIS Re 


This body is associated with it only on account of 
vasanas and there is no other reason. The body gets disso- 
ciated, if the vasanas become extinct. With the subtle body 
ceasing to exist (as a result of the extinction of vasanas) the 
Supreme Consciousness manifests spontaneously. 


TARR Yea wreaia arg | 
Sat WRT ATRIA TAT RS 


The jiva, energised by the vasanas, wanders by being 
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born in several species like the illusory individual in a juggler’s 
show. 
ARATE OSRERAT: | 
Sat yetear darts yerqaatrarhaw: 112i 
Prompted by vasana, he takes away the senses with him 


from the body (on death), like the wind taking the scent 
from the flowers. 


aa Preraatfa sia eae Fria 
PreaaaaM: Waa FF FA: RVI 
With the exit of jiva, the body becomes motionless, like 
the tree when the blowing wind has become still. 
wae Sasa | 
Wa eeqead 84 Bat farasitiara: 1a! 
The tree that has become lifeless is cut into pieces and 


then it ceases to exist. The body, bereft of jiva, is| called 
dead and so ceases to exist. 


a sia: wad: @ aa aarafawa | 
fot PAA ARATE RAAT RII 


The jiva, with prana as its vital form, wherever it 
happens to abide in space, prompted by the vasanas a$sumes 
the form appropriate to them. 

aa @@ f@ Sida eae: | 
Fe AR AAS TA AY AT YFTIT ZI 

Looked at from the point of view of truth, the living 
body is really non-existent. Regard it as so, also when it is 
dead. Or like the sleeping man, do not at all cognise (either as 
existent or as non-existent). 








ee |6|6he 
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wag GracaeRica aera a: | 
srfeeet wrearar Prova Fora: 23 


If the live forms are non-existent, so are the dead bodies. 
These forms acquire existence because of the sankalpa, 
thought (of the creator) at the commencement of the crea- 
tion. 


Biecqaae® f aan grad Fe 
afar aearear afeanntratae: 01 


Even as a dream-city manifests alongwith the dream; so 
the illusory object remains inseparably linked with the cogni- 
tion of it (until the dream experience ends). 


Wedd sear gears irae 
Wey Geass Far 38 


The previously existing vasana-root is conquered certain- 
ly by the present effort made today, even as yesterday's sin 
is wiped away by the atonement today. 


a Jews a aeaar ane 
yafariaasia: a va cafe ger 122i 


The good which is earnestly desired; depending upon the 
relative strength of past vasana and present effort, is attain- 
ed clearly and in an instant. 


ait @efa freendt ae at seae 
Ores fe qeremeanaccad 4 rar 23 


Let the vindhya hill break into pieces; let the gale on the eve of 
deluge sweep; the wise man should not give up making effort 
as stipulated in the scripture. 
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aeepecptent eareraraerea Sha: | 
wazaia Farpaed viet cRontedi: eet 


The jiva, under the spell of intense delusion, by virtue of 
past experience, perceives hell, heaven, creation, etc., as 
prompted by vasanas. 


aja sara: 
aeenteniigeaay spread | 
ferea eri gfe sitaea sora: fea: Wau 


Arjuna said: 

O Lord of the Universe! What is the cause of jiva’s 
cognition of hell and heaven in the transmigratory process, 
please tell. 


siprrargara : 
weaciar ae Aaa TATA: | 
Feenareaarettar Sareea 11341 
Sri Bhagavan said: 
These experiences are akin to dream and by virtue of 
strong association, these vasanas become strong and generate 


illusion and for this reason, the extinction of vasanas is 
desirable. 


g Ree deere er een re 
Jaramret frnaratrect defaeghia aeaa va wage ava: 
ard sand eyeigdararte-<aeiia | 


There is no other cause for samsara except vasana and if 
the vasana is not to become strong enough to create delu- 
sion, it should be eradicated through adherence to the effort 
recommended by the scripture. A.B. 
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ARATE A ARIAT 13H 
wisarente eta aed fercarate 
at Ge Ser va wah eat area aZII 


Arjuna said: 
O Lord of all Lords! Whence arises vasana and how is it 
eradicated? 


Sri Bhagavan said: 

It arises from ignorance and delusion. Cognition of non- 
self as Self is ignorance. When perfect understanding of Self 
manifests, vasana gets dispelled. 

O Arjuna, you have comphrehended the Self. You have 
truly known the Self. “I am such a person. These people are 
mine.’’ — Give up this notion. 


aya Jara: 
aRataed sit feta wats wa 
Th fe aearategareaarice faesraa 113811 
wie Frere eerereraareet | 
aise Wsraafa war wee FZ g0I1 


Arjuna said: 

When the vasanas get obliterated, the jiva ceases to be 
jiva. He who grows strong with the infusion of something 
becomes extinct, when it is otherwise. 

When the jiva has become extinct, time and space no 
longer exist. Who is he that experiences birth and death? 
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sraryara : 
wae aieradaectraet aaa | 
aaa Teaver site fate werrd 12I 
Sri Bhagavan said: 
The Consciousness, of its own volition, assumes a form 
as prompted by vasana and that form is jiva, O wise soul! 


? ; 
watargrerarged deat fats area ee 


The Consciousness, unconditioned by volition, is im- 
mutable and through the realisation of its nature, is freed 
from vasanas and that is the state of liberation, O Arjuna. 


wiaaa wae aes fa sara 
AeAaRRAyra Bra seahairaa 1931 
O valiant warrior! Perceive Consciousness in its true 
nature. Freedom from the snare of vasanas is real liberation. 
Ga frateat aa aderiesia a: 
adaiscatta ag: Toa Tea WT: 1VVhl 
He who is not free from vasanas, — even if he resorts to 
righteous deeds, even if he is exceptionally learned — is 
really a bound soul, like a bird in the cage. 


qaiver or fafataiesta gem vege seq gq aeara: | 
Waa: & Ua wade fe arada aed a sea aq ears Wa Ala nau 
Even as peacock-feather-like array of colours is seen in 


the sky by one with imperfect vision, the world is seen by 
one with inner vasanas. He alone who is free from vasanas 
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is liberated. He suffers no bondage. Indeed the extinction of 
vasanas is liberation. 


Sarga 56 


Spare : 
ofa frateacda siaaqearani | 
TA: WAAAY FYE IAG TAT 1 
Sri Bhagavan said: 
O Arjuna! Thus by freedom from vasanas and attainment 
of the liberated state and by experiencing greater peace at 


heart, discard totally the sorrow arising from attachment to 
the relations. 


Sree eg AeTUMATTETT: | 
wordetaeded atari WaT zh 


Remaining free from the fear of old age and death and 
thoughts like ‘desirable’ and ‘undesirable’, be free from 
desire and aversion and possessed of a lofty vision. 

vareafad erdiae Pera | 
ee arate satin 4 Petals avate ai 


Do attend to the tasks brought to your attention by the 
stream of worldly life and nothing is lost thereby. 


vareatad aH eae feaa 4 Fa 
aT A VET FT vil 
What is done thus in the natural course amounts to doing 


one’s own dharma. This is the way of a liberated soul, and 
in fact this constitutes liberation. 
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ee al cooinitenvranitie favia: | 
Ages Weal Si afaaeg TAT festa: uit 
‘I am abandoning this action’, ‘I am performing this 
action’, such notions manifest in an ignorant mind. En- 
lightened seers have uniform vision always. 


varestad at gaea: Meter: | 
SAAT: PAM: SPRATT FTAA el 
Enlightened seers with tranquil minds who do the work 
ordained by the natural course of events are akin to persons 
experiencing sleep or sleep-like awareness. 
feat deafened gpaigriia aaa: | 
stanitfecarehat afe aeq STH: 119Il 
His senses naturally withdraw from sense objects just as 
tortoise withdraws its limbs into itself, and attain a state of 
steady poise. 
aratvacgens staarchal fara: ea: wat fara arperdifesentor 
mata! aor ete fawrerepis acashy faa afecara: wfaata 
aa a cafe siaeqed sad: A.B. 


faarata cen fad reread 
afafa fopiead pea Prafeseq ici 


The skilful artistic mind draws the picture of the three 
worlds as manifesting in past, present and future in the 
Cosmic Self, without, however, the support of a screen. 


How an enlightened seer reacts to external events is 
described in this verse, according to the commentator. He 
proceeds: 
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wa dé Weed: sae od Wadia aadeagieriod- 
fafifaefasatascatata caries soreadarentied ainfaatasetn avifag- 
qed — area | framaniearee fred fentoers area aa a 
aa wisrofeareraiacan fad peed afta fated fomiead pea 
eeaaa: | A.B. 
oat airereata vege afeatetfa: 1 
frafaaeemeal fast fad frenfrriien 


The mind-turned-painter draws clearly with the brush of 
mental mode the expansive space in ignorance-veiled Con- 
sciousness and has wonderfully elaborated it. 


wathafa: eat =areaT areraat WH: | 
apa qaperit ZT zo 


This never-before-seen picture filled with beautiful entities 
like grass, wall, etc., is the work of illusory Maya, for the 
screen in the form of space came into existence only later. 
What a delusion? 


a mania daisfear epeacqaeerat: | 
SA ar Saeed Prerafraaan: 112201 


The picture drawn by the mind and the supporting wall, 
though clearly seen as such, are not at all anyway distinct 
from each other. 


In the case of ordinary painting, the picture and the 
screen on which it has been drawn are different from each 
other. But in the case of the picture of the universe drawn 
by the mind, the picture and the support thereof are not 
different from each other and both are creations of the mind. 


ofaay faaq facet fir feet wafa) eaeg afrafaaor ata 
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aredicorad faced: | A.B. 
war: yrraet fais aaa | 
gia ala aa wet ereaaeA ez 
O Arjuna of lotus-like eyes, those pictures are even more 
unreal than the space in which they appear and they are akin 
to the appearance and disappearance of dream-worlds of the 
mind. 
STA SAAS TATA AH: | 
faarisd BAeHee AAT RSI 
The mind, world, the inner and outer space and the 
imaginary world — all these appear as real by virtue of mere 
long practice. 


fe aareiteast wareaed areaa faa 
BHT: Bema Paeaa ei 


Even when not cognised as such, the real exists. When 
the real is cognised as such, the illusion does not exist. The 
illusion that is experienced progressively vanishes when the 
real is cognised. 

Beanrrafs ant URTaTVECH | 
frafaagentaa dfeaenfaagiaa: 124i 

The autumnal cloud though cognised as such is only a 
cluster of rays. Though the woman is seen as such, she is 
only a picture of the artist of mind and not real. 


frequent atefenyarantea: | 
a a: Oa 4 ate oS fe oa ofereaa een 


The three worlds visible externally are not as they are 
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seen to be, because they have no supporting wall. They do 
not exist nor do you exist. Who kills and who is killed? 
rede wa @ Pract wa 
agi a =ater: ugha wafer ie 
Getting rid of the notions of ‘killer’ and ‘killed’, be 


aware of pure Consciousness. Consciousness does not at all 
act or the act itself, if any, is of the nature of Consciousness. 


aa: raheaTPSTECMAAAG A: | 
fared cer fad aernfaerary ici 


Hence, time, action, wall, art — everything is only 
Brahmic Consciousness. The varied pictures drawn by the 
mind are nothing but the mind, 


mana: yea fafa aaenfad sa 
aati ed fat afeafeasetor aq ee 


Know that the entire world is more contentless than 
space. The picture of the artist mind are drawn on the screen 
of mind only. 


Saya Are war a fre 
aa wEaatas sata 2011 


The completely contentless space does not have any 
internal distinctions. The appearances and disappearance of 
dream-worlds, being mental, make no distinctions in mind. 

ara waa yfaeotata fats 2 
Fa GT FARISa ATARI 12211 


O Arjuna! Know that the notions of ‘killer’ and ‘killed’, of 
men on the earth, arising from delusion in a moment because 
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of your misapprehension of self as an experiencer, have now 
been destroyed. 


gonnfaatied eer ofeeierat | 
yaaa Hass He Wad AM AA: NR 


In a moment of delusion, the non-existent world is im- 
agined, as the mind is capable of creating a dream-world. 


AURy Bete Aaa AHI: | 
api Boteteaddeaed Fed FZ Meal 
The mind is also capable of experiencing a moment as 
an aeon. The mind can convert the moment into an aeon, a 
small thing into a big one. 
aeereeed Panta wieceteat | 
garag Hered vlad SHAR: RBI 


The unreal is made real in a moment on account of 
delusion. The whole imaginary world manifests in a second. 


afgfaarea died crrssnesfafa fear 
at Patniascaiaarayieada eu 


The spectacle of manifold is also a momentary delusion 
and is cognised on the substratum of pure Consciousness. 


Wiararadisaa siete Awa | 
oinrafarataars efataaree: 16 


The world is a mere mental fancy and yet rock-like 
firmness is attributed to it. The uncognised Consciousness 
only appears as the world. 


wget ar faget at ea a THAT | 
faafaapataeed wrifeadt ar fear Roll 
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Where is continuity of existence to justify positive action 
or withdrawal from it? The world being a mere picture by 
the mind and existing in the mind, when did it really exit’ 


FRSA Tea ad SERN: | 
aa q fad fafa Paaqeeaeagieaar ec 


The vast picture of the world, without any wall 
support and without varied colours, appears in a strikingly 
radiant form. What a wonder! 


qari wafefa ope seer 
ATA eS ATTA SRST IRIN 


That the world is attractive is merely a defective percep- 
tion. It is a fascinating play of darkness and light. 


The verses 30 to 37 are elaborately described imageries 
of the world as a lotus-pond or divine damsel painted by the 
skilful artist of the mind and as they are significant more 
from a literary than from a spiritual viewpoint, an English 
version is not presented. 


ATECURTAA AARP MGS | 
arageaeraed araraeraay i201 
apes Aree | 
SIAR FC OART TIT T M38 II 
fafeaeaargrararer Tae | 


Naz 

Sena isan tent aa ae 
faaeaieicadar Gerper wetacetaaeat 133i 
BAPAC OAH SARMINM ASOT ATAGECT AT | 
anieerataterea AMAA TAA AROMA PATA 28 





74 Srimad Bhagavad Gita 


Faraecehaagea Aeaqaaay aeP AFA: | 
Pacaeadernia TiyarseMEae Ful 
PATERATTSR AA ARTI WASTE TTA: | 
ASA AMTAS TA VAST 1136 
Satan ar va gar fafa annie Faefaoantaserat 
fads feokediaa Gere arifaereatoa aeghaeta 10 


Sarga 57 


: a 
sé fate neradasfas fe afeeo 
ged dered fad garhafreaia fe wen 
O Arjuna! Know this wonderful feature about this world. 
The picture of the world gets painted earlier and the screen 
is provided later. 
afrergiesa faa qvaa Patera 
at fafaar ara aed Ges fre ceAT RI 
After the picture without the screen has emerged, the 
screen is seen behind it. The cosmic power has a wonderful 
nature! A dry reed gets drowned and the stone floats in the 
waters! 
fareafaraga Sarah Spree | 
aamreraed Pefeaaeeaearrateat 11211 
The world appearing on the space-like Consciousness is 
akin to the picture created by the mind. Appearing on the 
space-like Consciousness, they are the same as Conscious- 
ness. So is also ahanta, the I-ness. 
ad aed ate aie am facta 
ysaa saraty sare sate aarafa arta el 
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Everything is the creation of Consciousness by Con- 
sciousness. Consciousness dissolves into Consciousness. 
Consciousness gets swallowed up by Consciousness. And 
Consciousness pervades Consciousness. 

aed areanssa drttaia cra 
aReAgeraa AeeiaeTAS TA ivi 

The long worldly existence also is bound by the rope of 
vasana. O Arjuna! The Consciousness also is dragged along 
(seemingly) by the rope of vasana. 


iafart caret aad wait aq 
ard SAATTURTA TATA IIE It 


As the reflected image remains in a mirror, this world is 
within Brahman. The world cannot be cut or severed as it is 
non-distinct from the Consciousness. 


HTS ATS TAT TAO | 
fe ea ge eq feed ot a Pred iol 


The world which is sought to be cut or severed abides in 
Brahman and as Brahman. If so, what can be severed or cut, 
how, of what, and by whom? 


wae aeaTa Trae Ta A 
Therefore, extinction of vasanas has been attained by 
you through realisation of Consciousness. 
The three verses 6-8 contain an important teaching of 
Vasishtha. 


A.B. comments: 
ae aitakrinageesaaatsrcedaenea 4 a seoe—olafas- 
fafa savas aareaaea Sa: wesataeeaeRraraaeat 
wae: TSM Fase saaatela | Gea wall ofa savtey- 
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Remeron afaring sora aa saeacafeacraia dal ea Fat 
weird a1 a wie eT wee Fa BA ae oT fe fou Pred a 


When the whole world, through vichara, is realised to be 
nothing but Consciousness, the vasanas cannot have exi- 
stence. According to Vashishtha, the extinction of vasanas is 
brought about either by control of prana or realisation of 
Truth. In these verses, the second method has been empha- 
sized. 

at a fated ad ada ic 
waaiscafaagrent Tse aT ze | 

He, who is learned and yet not completely free from 
vasanas, even if he resorts to all righteous deeds, is really a 
bound soul, like a bird in a cage. 


qeatea aeaarrcaed Faery sit 
gerdorad ea Fa: Halse | 
sparaeyle Sea aeadaatet | 
feed areata ya: afetefe zon 


If there is even a trace of vasana, it becomes a seed 
sown in the field of mind as it were and grows into a wild 
worldly forest. If through the fire of practice of realisation 
of Truth, firmly nurtured in the heart, the seed of vasana is 
burnt up, it sprouts not again. 


ad g areca a7 Prasad aeqy! 
qagaiey ed veratrareifa ea 


If the seed of vasana gets burnt up, the mind does not 
get attached to objects. It remains like water on the lotus 
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leaf during experiences of. pleasure and pain. 


arctan fraeaiisacntiarn fate aerate: | 
wares qaray wad afrereaeareheeenietet: 12 
O Arjuna! Large desires no longer torment you. Under- 
stand the sanctifying teaching of mine and becoming rid of 
delusion and the sorrow caused by the death of relatives, be 
composed and absorbed in the bliss of Brahman. 


Sarga 58 


aya sara : 
Al Ale: Tle ISTATTHATETT | 
feadistes aadee: whet sai aa et 
Arjuna said: 
My delusion is gone. Through your grace, I have regain- 
ed Self-awareness. My doubts have been dispelled. Thy 
command will be obeyed. 


< 
Fea aie ater aurea esa MPA 
afead weataratis aeaqarray ie 

Sri Bhagavan said: 

If the desires of the mind have been perfectly quelled 
through realisation of Truth, the mind has become tranquil 
and know that it is totally pure. 

aa cedenled wearaaqaey | 
aerated aead adaa a4 13 
That Consciousness, which has divested itself of object, is 


pure Self. It has been freed from all vasanas and is one with 
Brahman. 
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a aa ead aad rere: | 
YRorgrais frérafrataras ivi 
Ignorant people cannot experience that lofty state, even 
as a reptile cannot soar into the heights of the sky like a 
bird. 
pera ys deoratstay | 
spread fats =e genta wn 
Such a lofty plane of pure Self-Consciousness, bereft of 
desire, cannot be attained by an ordinary person, even as a 
distant object cannot be seen. 
watdtt acces fat ys Mare 
a weifa ve oe sag ieeofaa ven 
Except through contemplation of the Self, the transcen- 


dental and pure Consciousness cannot be experienced, even 
as an atom cannot be perceived through normal vision. 


aed at vat Ato aeueTea: | 
Bere area aa fee BIG Fe IS ini! 
When that plane of Consciousness is attained, the objects 
like pot and cloth cease to exist. How can petty vasana harm 
one in that plane of experience? 


aaIsaam area fercit facia | 
genre fran aaa aa cil 


Even as ice taken near fire melts away, ignorance 
vanishes when pure Consciousness dawns. 
Fa ATA WATE ATT APTA | 
aqhasprscnePareaaqentre: Sit 


Where is the dust-like desire, that can cause bondage 
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through vasana? Where is the mighty wind of chit that 
pervades the entire earth? 


aareRcadd arareriatai | 
aaa Sofa: Ys: PATMSAATAAT IIROIL 


Ignorance keeps holding its Sway, as long as the pure 
Self is not known fully by the self. 


wat aga: dim: eesti aan) 
ards 92 aferarerahaeet 12211 


All objective cognitions having ceased, pure Conscious- 
ness, like vast space, manifests in the form of all-pervasive 
Self. 


TERE Area | 
apr 8 seq Sar aria igen 
The Consciousness is all and is yet not all. It transcends 


speech. What can be compared with the transcendental 
being? 
avataaiayraemacs fayoradfeatrarrarare | 
atrrenRerarayren wa fet Wray: 12311 
O Arjuna! Through perfect realisation of the Supreme 
Self, you can thoroughly eradicate the evil of desire for 
pleasure rooted in the egoistic mind and by pursuit of appro- 
priate reasoning and reflection, eliminate the sorrows of 


worldly life and abide as the exalted Lord, who is beyond 
all fear. 


States sara : 
aa afecaia Frees autie arqafeaa gear 
Fe AYT eastaereaNs Faagiea TA GTSYA: IevII 
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Sri Vasishtha said: 

As the Lord of the three worlds speaks thus, silence will 
ensue for a while everywhere and like the bee humming 
over the lotus blossom, Arjuna will utter these words. 


at sara: 
Uraledareae Teed waa | 
Wa aa saad Sreditacteen ofertas gui 

Arjuna said: 

O Divine Lord, with all sorrows wiped away, the mind 
has awakened to supreme enlightenment through these words 
of wisdom of God, the Lord of the universe, even as a lotus 
blossom is opened up by the Lord of the day. 


seqrereay amgiqueart @ zieart: | 
aft weeaet wrestet heats mee 
After speaking thus, Arjuna, who has Hari as charioteer, 
will rise up and the wielder of the Gandiva bow will per- 
form superb feat in the battle. 
oheata acrianivrentagaarginertl Yq | 
TRIPOAAET: ccua 
He will flood the earth with the blood of killed ele- 
phants, horses and charioteers and will cause the dust of the 


battleground to rise up as clouds that veil the vision of the 
Sun. 


FATT! 


